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INTRODUCTION

THE CHRONOLOGICAL ORDER OF THE MINOR PROPHETSPRIVATE 

These dates are taken from Hailey's book pp. 19‑21.

Ninth Century‑‑Early Assyrian Period

OBADIAH ‑‑ ca. 845 B.C.     Date is uncertain

JOEL ‑‑ ca. 830 B.C.        Date is uncertain

JONAH ‑‑ 790‑750 B.C.

Eighth Century‑‑Assyrian Period

AMOS ‑‑ 755 B.C.

HOSEA ‑‑ 750‑725 B.C.

ISAIAH ‑‑ 740‑700 B.C.

MICAH ‑‑ 735‑700 B.C.

Seventh Century‑‑Chaldean Period

JEREMIAH ‑‑ 626‑586 B.C.

ZEPHANIAH ‑‑ 630‑625 B.C.

NAHUM ‑‑ 625‑612 B.C.

HABAKKUK ‑‑ 625‑605 B.C.

Sixth Century‑The Period of Exile

EZEKIEL ‑‑ 593‑570 B.C.

DANIEL ‑‑ 605‑536 B.C.

Sixth and Fifth Centuries‑‑Post Exilic Period

HAGGAI ‑‑ 520 B.C.

ZECHARIAH ‑‑ 520‑518 B.C.

MALACHI ‑‑ ca. 440 B.C.

The following dates are taken from Willmington's Guide to the Bible
THE WRITING PROPHETS OF THE CHAOTIC KINGDOM STAGE (p. 170)

Author      
Yrs. of Ministry   
Dates (B.C.)    
Destination

Obadiah         
10             
850‑840         
Edom

Jonah          

35             
785‑750         
Nineveh

Nahum           
30             
650‑620         
Nineveh

Amos            

7              
760‑735         
Israel

Hosea           

60             
760‑700         
Israel

Joel            

7              
841‑834         
Judah

Isaiah          

58             
739‑681         
Judah

Micah           

35             
735‑700         
Judah

Zephaniah       
20             
640‑620         
Judah

Habakkuk        
3              
609‑606         
Judah

Jeremiah        
52             
627‑575         
Judah

PROPHETS OF THE CAPTIVITY STAGE (p. 210, 224)

Ezekiel         

‑‑             
ca. 597         

Jerusalem; Tyre; Egypt

Daniel          

69             
605‑536         
Jerusalem; Babylon;









Medo‑Persia; Greece;









Romans; Antichrist

PROPHETS OF THE RETURN STAGE (p. 253, 255, 260)

Haggai         

 ‑‑             
520             

Israel

Zechariah      
 ‑‑             
520             

Israel

Malachi         

39             
435‑396         
Israel

CANONICAL ORDER OF THE MINOR PROPHETS IS:

Name of Book   
 Number of chapters

Hosea                

14

Joel                 

  3

Amos                 

  9

Obadiah              

  1

Jonah                

  4

Micah               

  7

Nahum               

  3

Habakkuk             

  3

Zephaniah            

  3

Haggai               

  2

Zechariah            

14

Malachi              

  4

        There are two basic issues to remember when we study the books of the prophets.

1)  
It is necessary to understand the political, moral, social and religious climate in which the prophets lived and ministered. It was not in a vacuum that the prophets of God spoke. The focus of all their messages might be similar, i.e. to point the people back to God but before the people can return to God they must change. The change is a transformation from within rather than a renovation of some external conduct or behaviour.

2)  
The relationship God has with the heathen nations and God's chosen nation must be carefully distinguished and understood. In the light of God's dealings with both groups we can understand God's present dealings with His church and present day godless nations.

        The approach adopted for this course will be according to the Canonical arrangement of the books of the Minor Prophets.

BRIEF HISTORY OF THE POLITICAL KINGDOM

        After the death of David in 970 B.C., Solomon became the new king of Israel.  By then David had already united the twelve tribes of Israel and Israel was a United Kingdom. Solomon was the wisest man to rule Israel (only in the political sense). Unlike modern thinking today which believe that "education" will solve the social ills and sinful habits of man, Solomon's earthly wisdom was impotent in controlling his sin of the lust of the flesh, lust of the eyes and fatally the pride of life.  He had 700 wives and 300 concubines (cf. 1 Ki. 11:1‑3). These wives turned his heart away from the LORD. The summary statement that describes his life most accurately is 1 Kings 3:3  "And  Solomon  loved  the LORD, walking in the statutes of David his father: only  he sacrificed and burnt incense in high places."

        At the end of his reign in 930 B.C., His son, Rehoboam became the new king of United Israel. But it did not remain united for long. Because of the sins of Solomon the kingdom was divided into two parts, ten tribes toward the north (Ephraim being the strongest of the ten tribes) and two tribes will take the south (Judah and Benjamin). The first king of the Northern Kingdom was Jeroboam I. This was called Israel and sometimes Ephraim because Ephraim was the most powerful tribe in Israel.  The first king of the Southern Kingdom was Rehoboam. This nation was called Judah.

        The people of the Northern Kingdom were called Israelites. The Northern kingdom had over nine dynasties and 19 kings and existed for 208 years (930‑722 B.C.) but they had no good king.

        The people of the Southern Kingdom were called Jews. They had only one dynasty and that was the Davidic line. They had 20 kings of whom 8 were good kings. They existed for 344 years (930‑586 B.C.).

        After the destruction of Judah, the focus shifted to the Exilic people in Babylon. This could be seen in the books of Ezekiel and Daniel (part of the four Major Prophets). According to God's prophetic Word and fulfillment, the Jews returned to Jerusalem to rebuild their temple and city.
        This is a very brief account of the history of the Divided kingdom and the Jewish Returnees. The Minor Prophets span this entire period from the Divided Kingdom period through the exilic period.

THE BOOK OF HOSEA

[The Holiness and Mercy of God toward Wayward Israel]
Outline of the Book

Adapted from Hailey's book, and Willmington's Guide.

I.  
Gomer's Life a Living Witness against Idolatrous Israel ‑‑ Hos. 1:1‑3:5  



A.  
Hosea  Marries  Gomer  and  the  Names   of   Their Children ‑‑ Hos. 1


B.  
The Steps to Genuine Repentance: Sin Revealed; Promised Judgment; and Promised Restoration ‑‑ Hos. 2


C.  
The LORD buys Israel back to Himself ‑‑ Hos. 3

II. 
Israel will Receive Her Just Rewards for Her Sins ‑‑ Hos. 4:1‑9

A.  
The LORD's Controversy against Israel ‑‑ Hos. 4‑7

B.  
Israel's Corrupt political Condition and Her Religious and Moral Apostasy ‑‑ its punishment, exile and destruction ‑‑ Hos. 8‑11

C.  
Israel's Apostasy and God's Fidelity ‑‑ Hos. 12‑13

D.  
Israel's Conversion and Pardon‑‑Hos. 14

The Man

THE NAME ‑‑ Hosea means "salvation".  This name is similar to Joshua ("salvation is of the LORD" = Jo ‑ Jehovah and Shua ‑ salvation).  Incidentally, Joshua's name was first called HOSHEA before it was changed to Joshua (cf.  Num. 13:8, 16 – Jehoshua).

THE MARRIAGE ‑‑ If there was one person who was sure that his marriage was commanded by God, it was Hosea.  He was told to choose for himself a woman of whoredom. According to Hailey, this woman would be a "daughter of her age, one brought up under the influence of idolatry and in whose character would have been planted the seeds of immorality (Hailey, 128)." She was not a prostitute before marriage but she was of a background whereby the seed of adultery would blossom and its fruits would be fully borne. 


But the phrase “a wife of whoredoms and children of whoredoms” argue forcefully that Hosea was told by the LORD to marry an actual prostitute. Not only that, but Hosea will also have children who will also become prostitutes too. Take the phrase “a man of sorrows” to describe Christ in Isaiah 53:3. This phrase does not mean that Christ will suffer sorrow occasionally but that his life on earth will be characterized by sorrows. It is a manifold and constant life of sorrow that Christ will endure on earth all the way to the cross. 


This special calling of the LORD to Hosea was most unusual. His family life will be the message to Israel. 

        This marriage relationship parallel's the relation the LORD (YHWH) has with Israel at that point of Israel’s idolatrous lifestyle. 
THE CONTEMPORARIES OF HOSEA ‑‑ They were Isaiah (Isa.  1:1) and Micah (Mic. 1:1).  Both Isaiah and Micah ministered to Judah, whereas Hosea was a prophet to Israel, the Northern Kingdom.  


Hosea ministered during the reigns of Uzziah (792‑740 B.C.), Jotham (750‑736 B.C.), Ahaz (735‑719 B.C.), and Hezekiah (716‑687 B.C.) of Judah; and during the reign of the Southern King, Jeroboam II (793‑752 B.C.).  His ministry was a long one. He outlived Jeroboam II.  His ministry could be as long as fifty years.  Wilmington said that it was 60 years.

His Times and Background

ECONOMICALLY, Israel was doing very well.  Jeroboam II had just recovered a large piece of land for Israel (cf. 2  Ki. 14:25).

RELIGIOUSLY, Israel had prostituted herself before the Baalim of the land (Hos. 2:12‑13).  Jeroboam II was like Jeroboam I (cf. 2 Ki. 14:23‑24). On top of that Israel was without knowledge (Hos. 4:6; 5:4) and that compounded the problem of idolatry. "The people were victims of two systems of false religion: the calf worship introduced by Jeroboam I, and Baal worship stressed by Ahab and Jezebel. Each was completely foreign to the revealed religion of the Lord Jehovah.  Each was the fruit of apostasy (Hailey, 129)."
MORALLY, The people were guilty of swearing, breaking faith, murder, stealing, adultery, deceit, lying, drunkenness, dishonesty in business, and many other crimes which are equally abominable before the LORD (cf.  Hos. 4:2, 11, 12, 18; 6:8‑9; 10:4; 13:1‑2; etc).

POLITICALLY, during the reign of Jeroboam II there was peace in the land.  But after his death there was political upheaval. 


Jeroboam II's son reigned for only 6 months before he was slained by Shallum who reigned in his stead (2 Ki. 15:8‑12).  Shallum in turn reign for only 1 month for he was slained by Menahem who became the new king for the next 10 years (2 Ki. 15:13ff.).  During the reign of Menahem, Tiglath‑Pileser  (Pul),  the king of Assyria, attacked Israel and made it its vassal nation making Menahem pay an annual tribute to him. After the death of Menahem, Pekahiah, his son succeeded him (2 Ki. 15:17‑22). He reigned only two years and was assassinated by his own captain, Pekah. 


This intrigue of murdering kings went on for the next few years until the destruction of Samaria, the capital city of Israel in 722 B.C. by the Assyrians.

The Message

I.  
Gomer's Life a Living Witness against Idolatrous Israel ‑‑ Hos. 1:1‑3:5



A.  
Hosea Marries Gomer and the Names of Their Children ‑‑ Hos. 1

1.  
JEZREEL ‑‑ means "God will scatter".  This name predicted two things: God will avenge the blood of Jezreel upon the house of Jehu; and God will cause the kingdom of the house of Israel to cease.




Jehu had written letters to the elders of certain cities in Samaria instructing them to kill the 70 sons of Ahab. The order was carried out as Jehu had directed. The heads of the 70 sons of Ahab were sent to him as he had commanded (cf. 2 KI. 10:1‑8). The slaughter of Ahab's house was commanded by God. (2 Ki. 10:30). Therefore this was not the reason God wanted to avenge Jezreel upon the house of Jehu. It was not the outward actions of Jehu that was condemned by God. He obeyed God's command.




What Jehu did wrong and his descendants must pay for it was that Jehu did God's Word for selfish and evil motives.  He had no concern for God's will. He was motivated by greed for power and riches. This was revealed in the summary statement of his life as king of Israel . . . 2KI 10:31 "But Jehu took no heed to walk in the law of the LORD God of Israel with all his heart: for he departed not from the sins of Jeroboam, which made Israel to sin."




This was a golden opportunity for Israel to turn over a new leaf. But Jehu failed. He was to be God's instrument of cleansing instead he became an instrument of unrighteousness. The sin of Jeroboam was not eradicated. It continued for the next two centuries of Israel's existence. This kind of kingdom will not continue for long. It will come to an end soon.  And God will bring this end to pass.  (1:4‑5)

2.  
LORUHAMAH ‑‑ means "no pity" or "no mercy".  God will have no mercy on Israel. Enough was enough. A time will come where judgment will come down like a sword upon the heads of the sinful Israelites. Hezekiah was one of the 8 good kings of Judah. God will not have mercy upon Israel but He will have mercy upon Judah. The Assyrians were knocking at the gate of Jerusalem when God intervened and 185,000 Assyrians died overnight (Isa. 37:36‑38). Remember Isaiah and Hosea were contemporaries.

The LORD's dealings with His people were very fair. The one which refused to repent from his sins will surely be punished. The one who repents and live a righteous life will be rewarded by God's protection.  Both were according to the covenant God had made with His people on Mount Sinai (cf.  Deut. 11:26‑32; 27:14‑29:29). (1:6‑7)

3.  
LOAMMI ‑‑ means "not my people".  This was what Moses was most afraid of, God not wanting to go with them into the Promised Land. Not to be regarded by God as His people anymore means that they will no longer be under His care and protection. He will leave them to their own sinful ways. "I will not be your God" (1:9) are the most frightening words that can befall any church and any person.

4. AMMI AND RUHAMAH – these two words mean "my people" and "have obtained mercy" respectively. The   willful rebellious nature of sinful men cannot thwart the divine plans of God.  God had promised Abraham that his descendants will be as numerous as the stars in the heaven and that will come to pass. Israel will be punished grievously by God through the hand of another nation but they will not be completely annihilated. They will one day experience five great blessings: 
NATIONAL INCREASE (1:10A); 
NATIONAL CONVERSION (1:10B); 
NATIONAL REUNION (1:11A); 
NATIONAL LEADERSHIP (1:11B);  
NATIONAL RESTORATION (2:1) [from Feinberg, 18).

"Great shall be the day of Jezreel"  means  "in as much as Jezreel was  the  place where Jehu killed the sons of Ahab with evil  motives  and perpetuated the sin of Jeroboam I thus causing the destruction of Israel in later years, here there will be a reunification of both Israel and Judah which will be engineered by God.

When that day comes, they will be the LORD's people again.



B.  
The Steps to Genuine Repentance: Sin Revealed; Promised Judgment; and Promised Restoration ‑‑ Hos. 2

1.  
Sin Revealed ‑‑ The sin of the nation of Israel was likened to the whoredom of Gomer, Hosea's wife. She had gone after other "lovers". They have called them their "God".   This is an affront and an insult to the LORD who had entered into a covenant with them!!  (1:2‑5)

2.  
Judgment Promised ‑‑ All that the people of Israel loved, the material and physical things, and have attributed to their Baalim will be taken away by the LORD. They will cry to Baalim but there will be no answer. Their sins will be revealed by the punishment the LORD will inflict upon them. Then they will return to their first husband. (2:6‑13)

3.  
Promised Restoration ‑‑ When they return to the LORD, the LORD will receive them with open arms. Blessings will immediately return to Israel. God will comfort (2:14), restore the joy of their salvation (2:15); hope will return to their hearts like the days they came out of Egypt (2:15); Israel will once again call the LORD "ishi"="my husband" and no more "Baali"="my lord". When they return Israel will enjoy peace in the land.  Baalim will be forgotten from the land.  He LORD will betroth Israel to Himself forever. The land will once again be fruitful and there will be plenty for all. There will be mutual acknowledgment . .  .  Hosea 2:23  "And I will sow her unto me in the earth; and I will have mercy upon  her  that  had  not obtained mercy; and I will say  to  them  which were not my people, Thou  art  my  people;  and they shall say, Thou art my God."

C.  
The LORD buys Israel back to Himself‑‑Hos. 3

1.  
Israel might have forsaken the LORD generation after generation but the LORD has not forsaken Israel.  Gomer might have committed adultery but Hosea was willing to take her back. Israel has sunk so low in sin that she was likened to half the price of a slave (cf. Exo. 21:32) as payment for her return. (3:1‑2)

2.  
The condition for returning was genuine repentance. The LORD will not want Israel to return when she has not forsaken her sins. (3:3)

3. 
Israel will abide many days without a king and a place of worship. But it will not be forever. There will come a time "in the latter days" where Israel will seek the LORD their God and David (i.e. the Messiah) their king and the fear of the LORD will return to them.  (3:4‑5)

II. 
Israel will Receive Her Just Rewards for Her Sins!! She Must Repent or Else!! ‑‑ Hos. 4:1‑14:9

A.  
The  LORD's Controversy against Israel: A Denouncement of Israel's Sin ‑‑ Hos. 4‑7

1.  
Accusations of the LORD against the Land, the Priesthood, the False Cult, and the Fall of the False Cult (4:1‑19)

a.  
The LORD has a lawsuit against His people. The national guilt is exposed. Moral corruption has infiltrated everyday life on every hand. The people will be carried away.  (4:1‑5)

b.  
"Lack of knowledge" was the stumbling block of the people (4:6). The priests were charged with "eating up the sin of the people" (4:8). The priests encouraged or allowed sin to multiply so that the people will bring in more   offerings.  More offerings mean more prosperity for the priests who get a portion of the offerings (Deut. 18:1‑8).  [4:6‑10]

Deu. 18:1‑2, "The priests the Levites, and all the tribe of Levi, shall have no part nor inheritance with Israel: they shall eat the offerings of the LORD made by fire, and his inheritance. 2Therefore shall they have no inheritance among their brethren: the LORD is their inheritance, as he hath said unto them."

c.  
Gross immorality characterized their idolatrous worship. They will definitely be overthrown. The daughters and wives will be held responsible to the same extent as the fathers and husbands who have caused this abomination to fall upon the people whom God had placed under their charge. They have become like whores and harlots because of their false concept of religion!! This is the result of a people without true knowledge of God!! They end up with ruined lives!!  (4:11‑14) Thank God for His perfect Truth in our hands, heads and hearts.

d.  
Ephraim is joined to her idols but let Judah be warned by the example and not follow the same course. They will be shamed because of their sins. They might look rich and wealthy now but their end is certain. So, Judah, do not follow the sinful and wicked ways of Israel just because they are rich in material wealth. (4:15‑19)

GILGAL ‑‑ the first place where the children made camp after they crossed the river Jordan in the days of Joshua as they conquered the Promised Land (Josh. 4:19‑24).  Gilgal had probably become a center of idolatry.

BETHAVEN‑‑ Lit. "House of Idols" formerly called BETHEL "House of God". Bethel became one of the two places where Jeroboam I built his golden calves for worship when Israel was divided into the north and south.

2.  
The LORD's Judgment against the Entire Nation (5:1‑15)

a.  
The deep‑seated nature of Israel's revolt is exposed. The spirit of whoredom is its cause. (5:1‑5)


The snare and net were traps for wild animals and birds respectively. Mizpah and Tabor must have become places of idolatrous worship that have "snared" and "netted" the many Israelites who went there for their idolatrous worship.  (5:1)


The sins of the people were not hid from the LORD. Their spiritual prostitution was hateful in the LORD's sight. Strong words used by the LORD to describe the sin of Israel. This must be the Christian’s view of idolatry too.  (5:3)


They will not turn to the LORD, their God, because of their whoredom. They might use the name of the LORD in their worship but the LORD says "They have not known the LORD".  (5:4)


Pride stands in their way of repentance. Judah will fall with them if they are not careful!!  (5:5)

b.  
God rebuked them.  Their hypocrisy would devour them.  (5:6‑15)

The LORD will punish Israel for her sins. They will be destroyed by the Assyrians. The LORD will go and return to His place till Israel acknowledges her offences and seeks His face. In their affliction they will seek the LORD early (5:15).

3.  
If Israel Repents, the LORD will Forgive!!  (6:1‑3)

a.  
The exhortation is to repent and turn  from their sins. Assyria will come if Israel does not repent.  It did not come upon them until 722 B.C., about 20 plus years later (Hosea's ministry was from 760‑700 B.C.).  [6:1]

b.  
The LORD's forgiveness will be quick and immediate.  His longsuffering toward the sin of Israel was patient and long compared to His mercy and grace which are swift and immediate toward all who would turn to Him in repentance.  Blessings will immediately return to Christians today too if were to repent also.  (6:2‑3)  

TWO VIEWS on the interpretation of 6:1‑3. The first view sees 6:1‑3 as a link with the preceding chapter, thus the chapter division is most unfortunate.  The second view sees the link with 6:4 and the rest of the following verses.

VIEW # 1 ‑‑ This was an appeal by Hosea (use of 1st personal pronoun in 6:1) for an urgent prayer from the people.  If they return to the LORD, He will heal and bind up that which he has torn and smitten. The phrase “After two days He will revive and after three days he will raise up” is a description of the immediacy of the application of God's mercy and grace upon all who would return to God (6:2). After the people have experienced God's restoration (spiritual only up to this point of time) and if they would continue to follow on to know the LORD, their going forth i.e. their conduct and way of life will be fresh like the morning; and God will come to them as the rain, as the latter and former rain unto the earth (Deut. 11:13‑14) i.e.  not only will the people enjoy spiritual blessings but material blessings as well.

VIEW # 2 ‑‑ Supporters  of  this view interpolate the word "saying" after 5:15, following the LXX (Septuagint), making it read, "In their affliction they will seek me earnestly, saying, Come, let  us  return to the LORD . .  ."   This would indicate an attitude lacking in deep and genuine repentance, suggesting that in their minds they need only to inmate a disposition to return to the LORD for Him to readily accept them. 

This view would reveal a low estimate of the demands of the LORD on His people. Thus the harsh words of 6:4ff. where the LORD sees through their farce and rebuke them further that He was not deceived  by their shallow conduct.

The first view is preferred. The main reason is that the addition of the word "saying" cannot be justified. The first view which is in accordance with the Masoretic Texts makes perfect sense in that the pattern of God's judgment is usually followed by the call to repentance and  a  promise of forgiveness which was what Hosea called the  people  to do.

4.  
Israel Remains Entrenched in Her Sin (6::4‑7:16)

a.  
Israel has Transgressed the Covenant of the LORD (6:4‑7:2)


The goodness of Israel and Judah are like a morning cloud and the early dew which is blown away and evaporates by noon time. They are temporal and will not last.   What the LORD demands from Israel was mercy and not sacrifice!  Knowledge is more preferred by the LORD than their burnt offerings (6:6‑7).


HOS 6:6‑7, "For I desired mercy, and not sacrifice; and the knowledge of God more than burnt offerings. 7But they like men have transgressed the covenant: there have they dealt treacherously against me."

E.g. of Saul and Samuel when Saul spared Agag the king of Amalek after he was expressly told by God to kill all.    1Samual 15:22‑23, "And Samuel said, Hath  the  LORD as great delight  in  burnt  offerings  and sacrifices, as in obeying the voice of  the LORD?  Behold,  to  obey  is  better   than sacrifice, and to hearken than the  fat  of rams.  23For rebellion is  as  the  sin  of witchcraft, and stubbornness is as iniquity and idolatry. Because  thou  hast  rejected the word of the LORD, he hath also rejected thee from being king."

b.  
Israel is Politically Corrupt from top to bottom (7:3‑7)


The verses that sum up the extent of the sin of the people of Israel are 7:6‑7

Hosea 7:6‑7, "For they have made ready  their heart like an  oven,  whiles  they  lie  in wait: their baker sleepeth all  the  night; in the morning  it  burneth  as  a  flaming fire.  7They are all hot as an oven, and have devoured their judges; all their kings are fallen: there is none among them that calleth unto me."

c.  
Israel's Trust in her neighbouring nations come to nought!  (7:8‑16)


Cursed with a corrupt foreign policy, Israel was as a silly dove flitting from Egypt to Assyria. They refuse to return to the LORD.

Hosea 7:14‑16, "And they have not cried  unto me with their heart, when they howled  upon their beds: they  assemble  themselves  for corn and wine, and they rebel  against  me. 15Though  I  have  bound  and  strengthened their arms, yet do  they  imagine  mischief against me.  16They return, but not to  the most High: they are like a  deceitful  bow: their princes shall fall by the  sword  for the rage of their  tongue:  this  shall  be their derision in the land of Egypt."

B.  
Israel's corrupt political Condition and Her Religious and Moral Apostasy ‑‑ its punishment, exile and destruction ‑‑ Hos. 8‑11

1.  
Israel's Impending Judgment will be swift in Coming (8:1‑9:9)

a.  
Inevitable judgment! False gods and kings unsanctioned by the LORD have wrought their havoc. The calf must go.  They have sown the wind they will reap the whirlwind. (8:1‑7)

The sins of Israel were:

FALSE KNOWLEDGE ‑‑ 8:1‑2

FALSE LEADERS ‑‑ 8:3‑4a

FALSE GODS ‑‑ 8:4b‑6

b.  
Altars for sinning had been multiplied and the LORD's law had been rejected by Israel. They must now go into captivity.  This was in accordance with the covenant made by the LORD with the people of Israel (Deu. 28:15,  68; 30:15‑20) some 700 years ago!  (8:11‑14)

c.  
Premature rejoicing! The people were rejoicing over their material prosperity. But it was premature; they would eat the bread of mourning in Assyria.  (9:1‑9)

God's day of recompense has come!!

Hosea 9:7‑9, “The days of visitation are come, the days of recompense are come; Israel shall know it: the prophet is a fool, the spiritual man is mad, for the multitude of thine iniquity, and the great hatred. 8The watchman of Ephraim was with my God:  but the prophet is a snare of a fowler in all his ways, and hatred in the house of his God. 9They have deeply corrupted themselves, as in the days of Gibeah: therefore he will remember their iniquity, he will visit their sins."

2.  
Israel's Past Sin Re‑collected (9:10‑10:9)

a.  
God had found Ephraim as one greatly to be desired; but he had corrupted himself beyond God's ability to claim him.  He would cast Ephraim away, and if children should be born to them they would be slain. (9:10‑17)

b.  
Puppet gods and puppet kings had led the people away from God into utter confusion. (10:1‑3)

c.  
The calf of the "House of idols" will be for terror to the people. It will be carried to Assyria. Terror and destruction reign.  (10:4‑8)

3.  
The Exhortation to Righteousness or Else!! (10:9‑15)

a.  
Israel's persistency in sinning from her early history till now shall bring severe chastening. (10:9‑11)

b.  
The prophet calls the people to return to righteousness, but with little hope of response. They have gone too far. (10:12‑15)

4.  
The LORD reminds Israel of His Covenantal Love (11:1‑4)

a.  
The LORD persists in His love for the ungrateful nation.  (11:1)


This was a reference to the beginning of Israel's history.  Israel was not a nation yet. They had only people, without a land or a constitution which they could call their own. Yet God called and brought them out of Egypt.


Matthew quoted this verse as a fulfillment of the Messiah coming out of Egypt. This is typology where only by the inspiration of the Holy Spirit could such a prophetic reference be made.  Keil explains "because the sojourn in Egypt, and return out of that land, had the same significance in relation to the development of the life of Jesus Christ, as it had in the nation of Israel.  Just as Israel grew into a nation in Egypt, where it was out of the reach of the Canaanitish ways, so was the child Jesus hidden in Egypt from the hostility of Herod."  
b.  
As a father teaches an infant son to  walk, so the LORD led Ephraim, only to be paid back by ingratitude.  (11:2‑4)

HOS 11:2‑4, "As they called them, so they went from them: they sacrificed unto Baalim, and burned incense to graven images.  3I taught Ephraim also to go, taking them by their arms; but they knew not that I healed them. 4I drew them with cords of a man, with bands of love: and I was to them as they that take off the  yoke on their jaws, and I laid meat unto them."

5.  
Israel will be punished for her sins but not by the LORD!!  (11:5‑12)

a.  
The prophet clearly reveals that the "Egypt" of their bondage will be Assyria. (11:5‑7)

b.  
How could God give them up? This is one of the most emotional passages in the whole book. (11:8‑12)

The LORD loved them so!!  God's justice says that Israel must be punished for their sins. Yet it hurts Him so much that He had no choice but to do it for it was for Israel’s own good in the long run!!  Hosea 11:8, "How shall I give thee up, Ephraim? how shall I deliver thee, Israel? how shall I make thee as Admah? how shall I set thee as Zeboim? mine heart is turned within  me,  my  repentings   are   kindled together."  

Admah and Zeboim were cities destroyed by God like Sodom and Gomorrah because of the wrath of God (Deu. 29:23).

The LORD will send Assyria to punish Israel instead. 

Hosea 11:9, "I will not execute the fierceness of mine anger, I will not return to destroy Ephraim: for I am God, and not man; the Holy One in the midst of thee: and I will not enter into the city."

C.  
Israel's Apostasy and God's Fidelity‑‑Hos. 12‑13

1.  
Israel Has Forgotten Her YHWH (12:1‑14)

a.  
Israel's infidelity and weakness are contrasted with   Jacob's devotion and strength.


Ephraim increases in lies and desolation and they have made a covenant with the Assyrians and Egypt. The LORD again calls Israel to answer the charges against her. (12:1‑2)

The LORD reminds Israel of Jacob's wrestling with God. It was in Genesis 32:24‑32 that Jacob's name (usurper) was changed to Israel (A prince of God).  (12:1‑6)

b.  
Instead of being an "Israel" the nation has become a "Canaan" ‑‑ a fraudulent trafficker.  Jacob and  the  nation are contrasted further.  (12:7‑14)


Israel prefers to put her trusts in mammon. She shall suffer the consequences of her actions.  (12:7‑14)

Hosea 12:7, "He is a merchant,  the  balances of deceit are in his  hand:  he  loveth  to oppress.   8And  Ephraim  said,  Yet  I  am become rich, I have found me out substance: in all my  labours  they  shall  find  none iniquity in me that were sin."



Israel has sinned so grievously against the LORD that the LORD is left without any option but to punish her.  Hosea 12:14, "Ephraim provoked him to anger most bitterly: therefore shall he leave his blood upon him, and his reproach shall his Lord return unto him."

2.  
Israel Increases in Her sin of Idolatry and the LORD will certainly punish her (13:1‑16).

a.  
Israel's deep fall and the cause of that fall are set forth. Ephraim had been exalted, but in Baal he died.


Hosea 13:1, "When Ephraim spake trembling, he exalted himself in Israel; but when he offended in Baal, he died."


The shame of idolatry was seen in Israel's behaviour (13:1‑3).

b.  
It was the LORD whom the nation had offended. He had blessed them in the wilderness; now He would tear them as wild beasts of the forest.

The LORD will be swift and awesome in His judgement (13:4‑8)  

c.  
Distrust in God's kingship had led to their asking for a king (1 Sam. 8:1‑21).  And now the king whom they had requested would be helpless to save them. However, through travail and sorrow there would come a new birth. God would redeem them.

Israel has destroyed herself but in God, He is her help.  (13:9‑16)

D.  
Israel's Conversion and Pardon‑‑Hos. 14

1.  
The LORD's Invitation to Israel is  "Repent"!! (14:1‑3)

a.  
Israel's conversion and pardon.

b.  
At this point of time it was still not too late. They must turn to God in repentance. They are fallen because of their sin. They can pick themselves up again if they would only repent.  Turn to  the LORD in true repentance IS THE ONLY WAY!!  (14:1‑3)

2.  
The LORD's Promised Blessings (14:4‑9)

a.  
As Israel comes to the LORD with words of true repentance, the LORD pardons and restores to His own favour those who had wandered so far.

b. 
The LORD is ever ready to bless His people again. They will once again enjoy His everlasting omnipotent protection. The repentance will mean casting off all the idols (14:8)

Hosea 14:9, "Who is wise, and he shall understand these things? prudent, and he shall know them? for the ways of the LORD are right, and the just shall walk in them: but the transgressors shall fall therein."

This verse sums up the book of Hosea very well as well as act as  a  warning  to all believers!!

__________________________________________________

THE BOOK OF JOELPRIVATE 

(The Day of the LORD ‑‑ God's Blessings and Judgment)
The Man Joel ‑‑ "Joel" means "Jehovah is God" (Jo=Jehovah; El=God). We know nothing about him except that his father's name was Pethuel (1:1). We also have no idea who Pethuel was.

It is probable that Joel was a prophet to Judah. He prophesied from the capital city of Jerusalem itself. Some of the evidences are gleaned from the prophecy. Note the reference to the sanctuary in Jerusalem in 1:9, 13, 14; 2:15.

JOE 1:9, "The meat offering and the drink offering is  cut off from the house of the LORD; the priests, the LORD's ministers, mourn."

JOE 1:13, "Gird yourselves, and lament, ye  priests:  howl, ye ministers of the  altar:  come,  lie  all  night  in sackcloth,  ye  ministers  of  my  God: for the  meat offering and the drink offering is withholden from  the house of your God.  14Sanctify ye a fast, call a solemn assembly, gather the elders and all the inhabitants of the land into the house of the LORD your God, and cry unto the LORD,"

JOE 2:15, "Blow the trumpet in Zion, sanctify a fast, call a solemn assembly:"

The Date of the Book ‑‑ Without any information on the man, Joel and which kings he served under, it is nearly impossible to give a definite date of Joel's ministry. As Hailey has observed,

The date of the book is as conjectural as the life of the man himself. It is variously placed from one of the earliest, ca. 900 B.C. to the period after the exile, ca. 400 B.C. Keil, Sampey, Young, and others  . . . defend an early date, ca. 830 B.C.  Men of similar scholarship ‑‑ Driver, Farrar, Pfeiffer, and others – contend for a post exilic date.  . .  .  Though the date of its composition may be uncertain and beyond our ability to determine, the message of the book is immortal and timeless. It can teach us today as it did when it spoken (Hailey, 40).
The Occasion of the Book

The prophecy came about because a calamity had struck the land. Locusts had left the land barren and devastated. The locusts were not a figure of speech depicting an invading foreign army. There is no hint in the text that the prophet was using an allegory.

The stronger possibility is that these were literal locusts from which the prophet Joel draws his lesson and urges the people to repentance. Unless there is repentance toward the LORD and a life of righteousness the locusts will be followed by a stronger and more severe judgment, an invasion by heathen nations.

The devastation of the locusts was followed by drought (1:9‑18) and fire (1:19‑20).   This became a picture of God's impending judgment which will be worse than what they had experienced if they do not repent of their sins.

The Theme ‑‑ The message of the book is  the  doom  of  the nations and  the  ultimate  glory  of  the LORD's  cause. The invading army of devastating locusts was to be looked upon as God's warning to the people. The book was an appeal from the LORD to the people to seek Him through repentance. Out of their repentance there would come material blessings followed by an outpouring of spiritual blessings. Joel is the only one of the OT prophets who makes a clear prediction of the coming ministry of the third person of the Godhead, the Blessed Holy Spirit (2:28). He came fifty days after the resurrection of the Lord Jesus Christ. Because of this prophecy Joel is sometimes referred to as "the prophet of Pentecost".  It may be said that book begins in gloom but it closes with the anticipation of a bright and glorious day to come (Hailey, 41).

The Outline of the Book ‑‑ The book may be divided into two main sections:  
1. Joel 1:2‑2:17 ‑‑ The prophet speaks; and 
2. Joel 2:18‑3:2-- The LORD speaks.   
The outline is adapted from Hailey's book p. 42‑43 and V. Kerry Inman's book Prophets of Doom in an Age of Optimism, p. 104.

TITLE ‑‑ 1:1
I.  
THE PROPHET SPEAKS ‑‑ THE HARBINGER OF THE DAY OF THE LORD (1:2‑2:17)


A.  
Devastation of Judah by the Locust Scourge (1:2‑13)

B.  
The Urgent Call to Repentance (1:14‑20)

B.  
Further Devastation of Judah by an Invading Nation (2:1‑11)

C.  
The More Urgent Call to Repentance (2:12‑17)

II. 
THE LORD SPEAKS ‑‑ THE DAY OF THE LORD DESCRIBED (2:18‑3:21)

A.  
The Day of Material Blessings (2:18‑27)

B.  
The Day of Spiritual Blessings (2:28‑32)

C.  
The Day of Judgment upon the Nations (3:1‑16a)

D.  
The Day of Salvation for God's People (3:16b‑21)

----------------------------------------------------------------------------------
The Message of Joel

I.  
THE PROPHET SPEAKS ‑‑ THE HARBINGER OF THE DAY OF THE LORD (1:2‑2:17)

A.  
Devastation of Judah by the Locust Scourge (1:2‑13)

1.  
Graphic description of the locust scourge (1:2‑4)

a.  
Any locust invasion is dreaded by people of all classes. Invasion of locusts strikes terror in all hearts. This particular invasion recorded by Joel was of unusual destructive force.  It was so severe that Joel called the old men and all the inhabitants of the land to recollect any time in the past that was similar to this present scourge (1:2).

b.  
The severity of this present scourge was so bad that Joel told the people to remember it and relate it to future generations, that the lesson be not forgotten. The lessons recorded in this entire book (1:3).

c.  
The four terms described by Joel are the four stages of the development of the locust.  First there are the locusts that destroy much of the vegetation. The females lay their eggs in the hard soil, an estimated sixty thousand per square meter, hatching an estimated sixty thousand of these. Soon appear the larvae which continue the devastation. From the larvae stage the locust passes through the pupa stage, in which small wings appear. These develop into full‑fledged flying insects, which change into full‑fledged locusts. In all, they pass through five molts (Conley, National Geographic Magazine, August, 1969, 211, taken from Hailey, 44).



Joel's reference to the four stages indicates that the destruction of the locusts was thorough and very complete (1:4).

2.  
Call to various classes to awake (1:5‑13)

All luxuries and every comfort are cut off. The picture of desolation is followed by the call to repentance, the usual pattern of the LORD's dealing toward His people.

a.  
The drunkards and drinkers were called to awake from their drunken stupor.  The source of their drink is cut off. "The sweet wine" is the fresh grape juice and with the destruction of the vine the source is cut off completely (1:5).

b.  
Nation without number and whose teeth are strong like lion is a reference to the army of locusts. They stripped the vineyard bare. The leaves and the barks were eaten till the vine was laid bare.  Joel's description is vivid; the destruction is complete (1:6‑7).


The implication is that the time of mirth and laughter and celebration are over. Take a good look at yourself when you sober up.  

c.  
The priests were next in line. The meat offering and drink offering are cut off. This means that no more offering will be brought by the people to the temple. The priests were told to mourn like virgins who had lost the husband of her youth (1:8‑10).


Let your grief be deep and from the depth of your heart. The lament of a virgin who lost the husband of her  youth imply that the marriage has not consummated yet  and they had been betrothed since young and all their hopes and longings were dashed just when they thought everything was going so well. Their hopes will be dashed at the height of their impending fulfillment. This kind of pain hurts deeply.

d.  
After the removal of mirth, and worship, now the very jobs of the people are destroyed. All those who placed their hopes in their crops and harvest are dashed to pieces. The joy is withered away from the sons of men (1:11‑12).

Everyone was badly devastated by the scourge of the locusts, from the priests to the commoner.  
e.  
The priests were told to cry and weep and to lie in sack cloth the whole night. The drink offering and meat offering will not be brought to the house of the LORD.


What are meat and drink offerings? These are the offerings of the husbandmen and farmers who bring in their crops and offer their first fruits at the temple as a token that they have dedicated their all to the LORD (Lev. 2). These are also items used for the thank offering (Lev. 7:12‑15).


The cutting off of these items will mean that there will not be thanksgiving offering brought by the people as well  as drink and meat offering which were also a kind of thank offering. The priests will starve as they depend entirely on the offerings of the people to survive.
B.  
The Urgent Call to Repentance (1:14‑20)

1.  
Urgent call for Sanctification (1:14)

a.  
Repentance was followed by a fast. The elders (old men) and all the inhabitants of the land were told to fast. United in purpose in the repentance of their sins and sanctification was the basic fabric in the garment of Israel’s salvation.

b.  
In the darkest of the hour, all the people were called to assemble in the house of the LORD, their God and cry to Him.  Their cry was for mercy, nothing else.

c.  
Joel sees God as the One who has permitted this disaster to come upon the land. No one can help, but the LORD, your God. NOTE the personal pronouns used by Joel in  this verse.

2.  
Urgent call to plead for God's mercy (1:15‑20)

a.  
"The day of the LORD" designates the judgment of God. It is destruction from the Almighty God i.e. the omnipotent God. No one can stop it when it comes! The power of God is emphasized here. This term is used sparingly in the Bible so that when it is used it is significant (cf.  Gen. 17:1).

b.  
Joel reiterates to the people whom he urges to turn back to God the calamities that had befallen them. Food was cut‑off hence no more joy (1:16); They want to plant (to work hard), but the seed is rotten inside the clods, hence the garners (granaries) are empty [no food in the present as well as in the future] (1:17); The cattle (all their livestock sheep and goats included) are in need of food, they wander up and down the pasture perplexed looking for but not finding food hence they are desolate (1:18).

c.  
Remember the judgment from God upon Adam after he sinned? It was a curse on the land which caused man to work hard for his food: from the sweat of his brow will he find food (Gen. 3:17‑21). Likewise, the desecration and destruction of the land by any means was seen as an act of God's judgment upon God's own people by Joel. More so because of the nature of the covenant the people had with their God (cf. Deu. 28:15‑45).

d.  
On top of the locust plague, fire and devoured whatever residue of vegetation left by the locusts. The beasts of the field cry to God as well as Joel.

C.  
Further Devastation of Judah by an Invading Nation (2:1‑11)

Sound the alarm on the holy mountain! The day of the LORD is at hand.  This is a most vivid description of the terrible day of visitation when the LORD comes to judge. After the destruction by the locusts and fire, Joel, instead of saying, "Things will improve" said that “things will GET WORSE.  The description by the locusts and fire was total but it was nothing compared to the impending judgment which God will send. If sinful man thinks that physical devastation such as the locusts is bad wait till he tastes the devastation that comes form the sovereign hand of God! (read the Book of Revelation)
1.  
The Warning of the trumpet (2:1‑3)

a.  
In the Old Testament, the trumpet was used for assembly at the door of the tabernacle, for gathering the princes of Israel, as well as during the offering of the burnt offerings. At other times, the trumpets were blown as an alarm for alertness and readiness because of imminent dangers (Num. 20:1‑20).

b.  
The day of the LORD is now described in very vivid terms.  All the inhabitants of the land were to tremble. The judgment of the LORD was about to come. Joel 2:2‑3, "A day of darkness and of gloominess, a day of clouds and of thick  darkness, as the morning spread upon the mountains: a  great  people and a strong; there hath not been ever  the like, neither shall be any more after it, even to the years of many generations. 3A fire devoureth before them; and behind them a flame burneth: the land is as the garden of Eden before them, and behind them a desolate wilderness; yea, and nothing shall escape them."


One moment, the land was like the Garden of Eden, green with vegetation, and plenty to eat, but soon it will be devoured by "fire" where nothing will escape.

2.  
A description of the devastating invasion (2:4‑11)




a.  
Since the time period in which Joel prophesied cannot be determined with any certainty, we can only guess, from hind‑sight who the invaders were and when the invasion occurred. I do not think that this portion refers to the second coming of Christ. Joel 2:28‑32 does but not here.


b.  
The invaders were from the north. According to the history of Judah, and since Joel was probably a prophet who lived in Jerusalem, the invaders were either, the Assyrians (2 Ki. 18:1‑3, 13‑37; 19:1‑37; 2 Chron. 32:1‑23; Isa. 36:1‑37:38), or the Babylonians (2 Ki. 24:1‑25:21; 2  Chron. 36:1‑21) who attacked Judah.



The invasion by the Assyrians was turned back by God supernaturally, because the Jews, led by King Hezekiah, repented and returned back to the LORD. They came in hoards and destroyed Israel in 722 B.C. Some twenty years later (2 Ki. 17:6; 18:1‑2, 13) The Assyrians led by Sennacherib invaded Judah. Most of the cities were destroyed by them until they came to the capital city of Jerusalem where they surrounded the Jews. By prayer and repentance to the LORD their God, they were spared. The LORD killed 185,000 Assyrian soldiers that very night when they prayed and turn to God for help. Could this be the reference of a northern invasion by Joel?



The invasion by the Babylonians could not be stopped even though Josiah brought a great reformation to the land of Judah (2 Ki. 21:1‑16; 22:1‑23:25, 26‑28). The reason given by God was that the sin of Judah led by Manasseh was too great and the judgment of God had already been pronounced and it will surely come to pass. It has become part of the unchanging prophecy of God likened to the judgment of God in the last days as recorded in the Book of Revelation.

D.  
The More Urgent Call to Repentance (2:12‑17)

1.  
Rend the heart not the garments (2:12‑14)

a.  
The call to the people was repentance. They were to mourn and weep from their hearts and not to enter into an outward form of repentance. The external should reflect the inner cry of their hearts. But external repentance without their heart is hypocrisy.

b.  
The basis of genuine repentance is not a demand and an acknowledgment of our right that God must stop His judgment upon His people.  Genuine repentance appeals to the grace and mercy of God. The character of God is . . . Joel 2:13‑14  "And  rend  your heart, and not your garments, and turn unto the LORD your God: for he is  gracious  and merciful,  slow  to  anger,  and  of  great kindness, and repenteth him  of  the  evil. 14Who knoweth if he will return and repent, and leave a blessing behind him; even a meat offering and a drink offering unto the LORD your God?"

c.  
The LORD's grace and mercy might be so great that He would not destroy Judah but that He would also bless Judah. God will restore their land and cattle so much so that the people will have the cereal for meat offering and vineyard that flourish for their drink offering. These are offerings of thanksgiving.  

2.  
Sincerely repent and weep for your sins (2:15‑17)

a.  
The first blowing of the trumpet was that of an "alarm" i.e. a warning of imminent danger. Here it is the sound calling for a fast and repentance.  All the inhabitants of the land were included.

b.  
The basis for their national cry of repentance was the glory of God. This was similar to the argument of   Moses in the wilderness when God said to him that He was going to destroy all the rebellious Israelites and start afresh with Moses (Num. 14:6‑24).


Because of the conditions stated in 2:12‑17, I am incline to believe that the reference to the northern invaders (2:20) refers to the Assyrians.

II. 
THE LORD SPEAKS ‑‑ THE DAY OF THE LORD DESCRIBED (2:18‑3:21)

A.  
The Day of Material Blessings (2:18‑27)

1.  
The LORD will change and pity (2:18)

a.  
The LORD will be jealous for His land. This was the Promised Land given by the LORD to the people of Israel since He gave His promise to Abraham in 2090 B.C. (Gen. 12:1‑3).  The LORD loved His land and wanted His people  to occupy it more than they could even imagine.

b.  
The LORD will pity His people. The pity God has for His people cannot be fully understood by sinful man. They have sinned time and time again and the Bible says God loved us even when we were sinners. Will God cease to pity His own now that they have become His children?

2.  
The LORD will bless materially (2:19‑27)

a.  
The unity and oneness the people of Israel have in regard to spiritual and physical blessings must be stressed. To their mind, it is one and the same. They go hand in hand. To their understanding, you cannot have one without the other.  The land of milk and honey was a promise from God to His people. For a Jew, to be blessed spiritually is to be blessed physically as well. But the reverse is not so, even though many of the people of Israel and Judah, including  present day thinking, believe that to be rich means to be blessed by God. The ultimate and fundamental yardstick is the perfect Word of God and not materialism.
b.  
The Jews can expect this i.e. to be blessed spiritually is to be blessed physically, because they were a nation belonging to God. They lived in a land given by God where the suzerainty covenant they received from God says that if they  obey  God  they will be blessed materially and they will be cursed materially if they disobey God's Word  (Deut. 28:1‑68).

c.  
We cannot expect this equation from God. This was not God's promise to us. We are a church and not a nation! What God promised the people of Israel belong to the people of Israel except when the Bible clearly indicates that the promise extends to ALL nations like Gen 12:1‑3. We need to draw principles from these passages and apply to present day life.
B.  
The Day of Spiritual Blessings (2:28‑32)

1.  
The Outpouring of the Holy Spirit (2:28‑29)

a.  
This is a direct prophecy to another time period where the Spirit of God will be poured out liberally to all the Jews irrespective of their age, profession and standing in society.

b.  
The apostle Peter clearly understood Joel 2:28‑32 to have been fulfilled on the day of Pentecost (cf. Acts 2:16‑21). Peter translates "afterwards" as "in the last days". The days here refers to the time of Peter up to the second Coming of Christ. In other words we are now living in the last days.

c. "The terms `prophesying,' `visions,' and `dreams,' seem not to be completely distinct, but complementary.    Prophecy stands for the whole of teaching by inspiration of the Spirit. Visions and dreams indicate two forms of revelation  by which God would make Himself known  to  the prophet (Nu. 12:6) [Hailey, 54]".  

Here we are talking about the Word of God itself. Such activities ceased after the death of the last apostle and the completion of the Holy Scriptures.

2.  
The judgment of God in the last days (2:30‑32) 

a.  
In the understanding of prophecy, the key thing to note is that the emphasis is on future events. The time when these events will be fulfilled in not the emphasis but rather the certainty of their fulfillment is definite. There will  be time gaps between the events which may sometime be mentioned together within a passage of Scripture like Daniel 2, and  7; Joel  2:28‑32,  etc.

b.  
According to Acts 2:17‑18, Joel 2:28‑29 was fulfilled in the day of Pentecost. Once it has been fulfilled it will not be fulfilled again. This is the nature of prophecy. There is no double or triple fulfillment. The rest of it, also quoted by Peter (Acts 2:19‑20) corresponds with Joel 2:30‑31 will be fulfilled in the future. Mt.  24:29‑30; and Rev. 6:12 describe the days before the second coming of Christ. These passages correspond very well with Joel 2:30‑31.

c.  
Acts 2:21 and Joel 2:32 describes a constant promise from God that whosoever throughout the ages from the day of Pentecost would call upon the name of the Lord will be saved.  There will not be anymore a "nation" of God's people who are limited by geographical location but it will be world wide (cf. Jn. 4:21‑24). The implication of this promise cum prophecy from the LORD was exactly what Jesus told the Samaritan woman at the well. There will be a new "place" for worship as well as a new "system" of acceptable worship.

C.  
The Day of Judgment upon the Nations (3:1‑16a)

1.  
All the evils of the nations against Judah will be avenged (3:1‑3)

a.  
The phrase in those days and in that time continues on where the previous chapter left off.  Joel 3 continues with the events of the last days. Therefore this cannot be a reference to the return of the people after the Babylonian captivity.

b.  
The judgment against the heathen nations would be a world judgment of the nations who had scattered the LORD's heritage. "Valley of Jehoshaphat" means "valley where Jehovah judges". The exact location is uncertain. Some have said that it refers to the northern part of the Kidron valley and others said that it is a valley located southeast from Jerusalem near the wilderness of Tekoa. But the point of emphasis is that it will be a judgment of the LORD on behalf of His people.  All the nations that have a part in scattering the Jews will be judged by God.

c.  
The cruelty of the people is described in 3:3. "And they have cast lots for my people; and have given a boy for an harlot, and sold a girl for wine, that they might drink."  They have a very low estimate of the value of human life.  This characterizes the heathen people who refused to have God in their knowledge. Such conduct and disposition will be judged by God.  

2.  
Neighbouring nations will suffer the severe judgment of slavery in a far land (3:4‑8)

a.  
The first foreign nation to be mentioned was Phoenecia.  This was located on the coast of Palestine, northwest from Judea, and to the people of Philistia, located in the southwest coastal plain.

b.  
God's judgment upon them will be certain. They will receive a just recompense for what they did to Judah and to the children of Jerusalem.  See 3:4‑8.

c.  
NOTE:  It is difficult to find a fulfillment for these two reasons: (1) it could not be a time of Uzziah, of Alexander, or of the Maccabees, for these events are to be "in those days" (3:1), the days of the Spirit i.e. a reference to the Pentecost in Acts 2; (2) it cannot be looked for in a literal   sense   after Pentecost, for there is no historical account of such an event. Neither could Jews after the flesh or spiritual Israel have done this, for it would be physically impossible for the one and morally impossible for the other (Hailey, 57‑58).

d.  
According to Hailey, the best conclusion seems to be that the prophet is here declaring a summary statement upon all the neighbouring peoples who had oppressed God's own people and sold them into slavery (Hailey, 58).

Hailey has observed correctly in that history has thus far   not shown a fulfillment of this judgment from God. His "general" interpretation (mention on p. 58) helps but does not provide a succinct interpretation of 3:4‑8.  I think for these verses to be interpreted literally, it will have to be in the future, performed by God i.e divine judgment and the time period is not known.

3.  
Destruction of all heathen powers by a divine decree (3:9‑16a)

a.  
The focus is now on all the heathen nations and God's universal judgment against them will come. The implements and instruments of peaceful agricultural pursuits are to be converted into implements of war.  This is in direct contrast to the character of  the kingdom of God.  For in that kingdom the citizens will convert the implements of war into instruments of peace (Isa. 2:4).

b.  
The heathens will gather in the valley of Jehoshaphat for war.  The exact location of this valley is not known. But the irony is clear. These mighty men of war gathered to fight God, instead God says to them, this place of gathering is a "valley of Jehoshaphat" i.e. a valley where Jehovah is Judge (Jeho = the LORD and shaphat = “to  judge”). In other word they gather to be JUDGED.

c.  
The time of judgment is ripe.  They will not be able to escape God's judgment. This is the assurance of God to every righteous man in Christ Jesus the Judge of all judges will judge sinful man.  NO MAN will escape His creator for all the things done on this earth!!  Once again there is the mention of the darkening of the sun and the moon (3:15) which tells us that this judgement will be during the Second Coming of Christ (Mat. 24).  By the Word of His mouth the mighty men of this world will be consumed. The world will shake and tremble at the awesome power of God against   sinful mankind.

D.  
The Day of Salvation for God's People (3:16b‑21)

1.  
The LORD will be God to all (3:16b‑17)

a.  
As always, in the midst of God's judgment God will always give and be the hope of His people.  He will be the strength of the people (3:16b).

b.  
When the people of God see the  reality  of the LORD in their lives as His great divine judgment comes upon sinful man, then will the people will know that the LORD lives in Zion. Jerusalem will become impregnable in that day.  No heathen stranger will ever pass through her i.e. enter into her gates ever again.

2.  
Blessings to God's people and a corresponding judgment to heathen nations (3:18‑21)

a.  
The conclusion of the matter presents a restoration of all blessings to the land of Judah.

b. Indeed the  book  of  Joel  begins  with  a calamity of immense proportion so  much  so that Joel told his old men to  remember  it and relate it to future  generations  to come, yet at the close of  this  brief and powerful book, Judah is as being restored by God to what God had meant it be from the beginning, a city of God!!
----------------------------------------------------------------------------------
THE BOOK OF AMOSPRIVATE 

(Amos the Burden‑bearer‑‑Crying for Justice)
The Man Amos ‑‑ Amos means "to bear," "to place a load upon," or "a burden‑bearer". He lived up to his name very well. God called him to do a most unenviable task, a Jew to preach to the self‑sufficient materialistic Israelites. He bore his burden well and fulfilled his mission.

HIS HOME ‑‑ From Amos 1:1, we see that Amos was a shepherd who lived in Tekoa. Tekoa, in Southern Judah, was a small town situated in the highlands about 5 miles south of Bethlehem and10 miles south of Jerusalem. From this elevated city (2,700 ft high) one can see the Mount of Olives and the Mount Nebo where Moses viewed the Promised Land which was beyond the Dead Sea.
HIS CALL ‑‑ God called him to be His prophet and he obeyed readily. He had no formal training from any "school of prophets" (The existence of such schools is reflected in 2 Ki.  2:3, 5, 7; 4:1, 38; 6:1‑7). Amos 7:14‑15 says, "Then answered Amos,  and  said  to Amaziah, I was no prophet, neither was I a prophet's son; but I was an herdman, and a gatherer of sycomore fruit: And the LORD took me as I followed the flock, and the LORD said unto me, Go, prophesy unto my people Israel."  He left all and followed the LORD. He was a Jew ministering to the Israelites (from the north). He was a "farmer" who was sent by God to contend with THE SOPHISTICAITON OF NOBILITY (kings included), A PROFESSIONAL PRIESTHOOD (non‑Levites at all cf. 2 Chron.  11:13‑17), and A PEOPLE WHO ARE COMFORTABLE AND SECURE IN ITS MATERIALISM.

HIS OCCUPATION ‑‑ a herdsman of the unusual kind where the sheep he reared were the small rugged type of sheep called nakads. The wool from this kind of sheep was of superior quality and great value. The sycamore tree was found at a lower altitude than that of Tekoa's. This suggests that Amos roamed from Tekoa eastward through the wilderness and toward the Dead Sea. The fruit of this tree is fig‑like, slightly sweet and watery and somewhat woody in its nature. It was eaten by the poorer people and had to be pinched or bruised before it would ripen (Hailey, 82‑3).

This description is confirmed by the use of the word wilderness to describe Tekoa (2 Chron. 20:20). Amos might be said to have had a tough life. From the frugal life of an out‑of‑doors man, accustomed to the wilds of nature and to hard honest toil, Amos would have little sympathy for the luxurious and profligate life he would find among his northern kinsmen (Hailey, 83).

HIS QUALIFICATIONS ‑‑ Yet Amos was no untutored ignoramus. From this book we see that he had a deep knowledge of history and of the problems of his day. For example, we see many points of contact with the Pentateuch in his prophecy:

2:7 ‑‑ cf. Deu. 23:17‑18 -- against religious prostitution.

2:8 ‑‑ cf. Exo. 22:26; Deu. 24:12‑13 -- garments taken in pledge.

2:12 ‑‑ cf. Num. 6:1‑21 -- the consecration of the Nazarites.

4:4 ‑‑ cf. Deu. 14:28; 26:12 -- tithing after three years.

4:5 ‑‑ cf. Lev. 2:11; 7:12 -- the sacrifices of thanksgiving.

Amos uses the terms for sacrifice which suggests that he had intimate knowledge of the Pentateuch ‑‑ 4:5 (free‑will offering); 5:21 (solemn assembly); 5:22 (meal offering, burnt offering, peace offering).

We have in Amos a man well equipped, prepared and disciplined and spiritually enabled by God to fulfill his calling. If God calls He will make us competent for the task.  We must realize that the "past" training and discipline come from God.  There is no inert ability within each of us but the ability and gifts given graciously by the Almighty God (2 Cor. 3:5).

One notable point in Amos' life was his deep knowledge of God's Word and his interpretation of it in relation to the problems of his day (2 Tim. 2:15).  The call came and he went.  He was a man who was diligently engaged in his present task of shepherding and planting when God called him.  He was no idler lazing in the sun when God called him.  Amos was a righteous no‑nonsense man whose straight sense of justice marked his entire message.

The Date of the Book ‑‑ The date of Amos' prophesying and the writing of the book is almost unanimously placed by scholars between 760‑750 B.C. The general date of about 755 B.C would be a good estimate. The clues are: he prophesied in the days of Uzziah, king of Judah and of Jeroboam, the son of Joash, the king of Israel (Jeroboam II). Uzziah reigned in the period 793 ‑739 B.C. (over 50 years) and Jeroboam II reigned from 792‑753 B.C. (a period of over forty years).

The Situation ‑‑ In the kingdoms at the time there was peace in the land. The apparent stability of long reigns by both the Northern and Southern kings, and great commercial wealth had lulled the people into a spiritual stupor. In the south Uzziah had strengthened his fortications and built up his armies, successfully engaged the Philistines in the West, and recaptured the important port of Elath on the Red Sea from the Edomites. In the North, Jeroboam II had followed the energetic action of Jehoash in checking the growing Syrian power and had even occupied the Syrian capital city of Damascus, his most dangerous enemy at that time. [Ray Beeley, Amos, (London:  The Banner of Truth Trust, 1969), 13‑4.]

The wealth of the people was seen in Amos' prophecies:  palaces (3:11), couches (3:12), winter and summer houses (3:15, houses of ivory (3:15), and house of hewn stones (5:11).

The Themes ‑‑ 1) Justice between man and man is one of the divine foundations of society; (2) Privileges implies responsibility. Israel had enjoyed special privileges; therefore, she had been given special responsibilities; (3) Failure to recognize and accept responsibility is sure to bring punishment;(4) Nations ‑‑ and by analogy,   individuals ‑‑ are obligated to live up to the light and knowledge granted to them; (5) The most elaborate worship is but an insult to God when offered by those who have no mind to conform to His commands. NOTE: "The distinguishing characteristic   of heathenism is the stress which it lays upon ceremonial" (Hailey, 87‑8).

The Outline of the Book ‑‑ This book may be divided into two main sections. They are the: Prophecies against the Nations (1:3‑2:16) and Detail Prophecies against Israel (3:1‑9:15). The outline is adapted from Hailey' book.

TITLE AND PREFACE    1:1‑2

I.  
THE PROPHECIES AGAINST THE NATIONS ‑‑ 1:3‑2:16

A.  
The Syrians      ‑‑ 1:3‑5
B.  
The Philistines  ‑‑ 1:6‑8
C.  
The Phoenecians  ‑‑ 1:9‑10
D.  
The Edomites     ‑‑ 1:11‑12
E.  
The Ammonites    ‑‑ 1:13‑15
F.  
The Moabites     ‑‑ 2:1‑3
G.  
The Jews         ‑‑ 2:4‑5
H.  
The Israelites   ‑‑ 2:6‑16  

II. 
THE DETAIL PROPHECIES AGAINST ISRAEL ‑‑ 3:1‑9:15

A.  
Condemnation of the Rich by YHWH ‑‑ 3:1‑4:5

B.  
Unheeded Chastisement of Israel ‑‑ 4:6‑13

C.  
Israel ordered to Seek the LORD or Perish ‑‑ 5:1‑6:14

D.  

The Five Visions of the LORD's Judgment upon Israel ‑‑7:1‑9:15

The Message of Amos

TITLE AND PREFACE ‑‑ 1:1‑2

A.  
"The Words of Amos" – The words of the LORD which Amos saw while he was working in Tekoa. It was as if he had no choice and if given a choice he might probably not wish to do what had called him. It was not a pleasant task at all to say the least.

B.  
"The earthquake" ‑‑ This earthquake in the days of Uzziah is also mentioned by Zechariah (14:5).  Nothing is known of it more than the mentioning by these two prophets. This means destruction and perhaps even death in Judah.
C.  
"The LORD will roar from Zion" ‑‑ This sets the tone of the message of Amos.  Like the roar of a lion which sends panic and fear to the strong hearted, the LORD will send a fierce message to Israel and other nations. From the book we see that the LORD will not limit His judgment to only the nations of Israel and Judah but to six other nations as well. Three are not related to Israel and Judah at all ‑‑ Damascus, Gaza, and Tyre and three that are related ‑‑ Edom (Esau, elder  and  twin brother  of  Jacob), Ammon, and Moab (incestuous relationship of Lot with his daughters, Gen. 19:30‑38). But whether related or not, or whether heathen or God's own people, the wicked and ungodly will be impartially and fairly judged by the LORD God of Israel.  The God of the Jews and Israel was also the God of the heathen nations. This is seen in the first two chapters of Amos.

I.  
THE PROPHECIES AGAINST THE NATIONS ‑‑ 1:3‑2:16 

The judgment of God against all these nations begin with "Thus saith the LORD; For three transgressions .  .  .  and for four, I will not  turn  away  the  punishment  thereof; because . . . ".  This is not to be taken literally. It is not as if God is saying that heathens can sin up to three times maximum and after that when they sinned the fourth time then God would judge. This phrase simply means that the sin of the respective nations have been growing and increasing and is now full in the sight of the LORD.  It is time for the LORD to “reward" them for their iniquities.

The startling difference in these judgments of the LORD is that the heathen nations were judged because of their INHUMANE AND CRUEL TREATMENT OF OTHERS whereas Israel and Judah were judged because of THEIR UNFAITHFULNESS TO GOD AND HIS LAW.

A.  
The Syrians      ‑‑ 1:3‑5

The sins of the Syrians ‑‑ they have threshed Gilead with threshing instruments of iron:

The judgment upon Syria ‑‑ 4But I will send a fire into the house of Hazael, which shall devour the palaces of Ben‑hadad. (Hazael murdered Ben‑hadad I king of Syria and reigned in his stead, 2 Ki. 8:7‑15)

5I will break also the bar of Damascus, i.e.  the arms of protection of the city of Damascus  will  be  broken leaving it a city defenseless for her enemies  to  come in.

and cut off the inhabitant from the plain of Aven  i.e. plain of vanity ‑‑ a house of idolatry, and him that holdeth the sceptre from the house of Eden  i.e.  a pleasure resort for the king: and the people  of  Syria shall go into captivity unto Kir (means  "a  walled place"), the exact locaiton is not known.

B.  
The Philistines  ‑‑ 1:6‑8

Gaza was a chief city of Philistia near the coast southwest of Jerusalem. The city probably represented all of the Philistine cities.  Their sin was that  .  .  .  they carried away captive the whole  captivity,  to  deliver them up to Edom:
The LORD's judgment against Gaza ‑‑ 7But I will send a fire on the wall of Gaza, which  shall  devour  the  palaces thereof:  8And I  will  cut  off  the  inhabitant  from Ashdod, and him that holdeth the sceptre from Ashkelon, and I will  turn  mine  hand  against  Ekron:  and  the remnant of the Philistines shall perish, saith the Lord GOD. All the chief stronghold cities of Philistine will be destroyed.

C.  
The Phoenecians  ‑‑ 1:9‑10

Tyre was the chief city of Phoenecia. The sin of the city was . . .  they delivered up the  whole  captivity to Edom, and remembered  not  the  brotherly  covenant: The covenant refers either to David and Hiram, kings of Judah and Phonecia (2 Sam. 5:11‑12; 1 Ki. 5:1 2  Chron. 2:3), or to the attitude they should  have  had  toward their own people. It is probable that it refers to the former. They have forgotten this covenant and thus were judged by the LORD.

The judgment of the LORD upon the city ‑‑ 10But I will send a fire on the wall of Tyrus,  which  shall  devour  the palaces thereof.
D.  
The Edomites     ‑‑ 1:11‑12

The Edomites were the descendants of Esau. The sins of the Edomites were . . . .pursue  his  brother with the sword, and did cast  off  all  pity,  and  his anger did tear perpetually, and he kept his  wrath  for ever: No particular sin was mentioned except  that  it harboured a perpetual hatred for her brother Israel. Edom gloated over the destruction of Judah many years later (cf. Psa. 137).

The judgment from the LORD was ‑‑ 12But I will send a  fire upon Teman, which shall devour the palaces  of  Bozrah. 
E.  
The Ammonites    ‑‑ 1:13‑15

The Ammonites were related to Israel through Lot.  The sin of Ammon was . . . they have ripped up the women with child of Gilead, that they might enlarge their border: The crime was a cruelty of the basest sort. Helpless pregnant women were viciously killed by them. The reason for their atrocities was to enlarge their borders! For larger territorial rights, murdering helpless pregnant women was the result! What heinous nature of man is revealed here.
The judgment of the LORD ‑‑ 14But I will kindle a fire in the wall of Rabbah (their capital city), and it shall devour the palaces thereof, with shouting in the day of battle, with a tempest in the day of the whirlwind:  
It will be swiftly and thoroughly destroyed.

F.  
The Moabites     ‑‑ 2:1‑3

The Moabites, also related to Israel, through Lot. The sin of the people included . . . he burned the bones of the king of Edom into lime:  Moab demonstrated his fiendish spirit by burning the bones of the dead and making them into lime for the making of mortar. After a building has been built the people of Moab would probably gloat and say that the king of Edom is in here we have mixed his ashes with our mortar!!

The judgment of the LORD ‑‑ 2But I will send  a  fire  upon Moab, and it shall devour the palaces of  Kerioth  (pne of the chief cities of Moab): and Moab shall  die  with tumult, with  shouting,  and  with  the  sound  of  the trumpet:  3And I will cut off the judge from the  midst thereof, and will slay all  the  princes  thereof  with him, saith the LORD.  The judgment would be so severe that Isaiah and Jeremiah will weep   when they contemplate the destruction of  Moab  (cf.  Isa.  15:5, 16:11; Jer. 48:36).

G.  
The Jews ‑‑ 2:4‑5

Judah will be judged also.  They who have been given much is also expected of them. The sin of Judah was . . . they have despised the law of the LORD, and have not kept his commandments, and their lies caused them to err, after that which their fathers have walked: The sin was religious apostasy. They have acted like heathens in their idolatrous worship so the LORD will also deal with them like heathen by sending them the same kind of judgment that He sent to the heathens.

The Judgment of the LORD ‑‑ 5But I will send a fire upon Judah, and it shall devour the palaces of Jerusalem. However through the efforts of and Isaiah, prophets of Judah, and the influence of the good king, Hezekiah (716‑687 B.C.) the judgment was averted for135 years after the fall of Samaria (Jerusalem was razed to the ground by the Babylonians in 586 B.C.).

H.  
The Israelites   ‑‑ 2:6‑16

1.  
Israel's sins included:
a.  
they sold the righteous for silver,  and  the  poor for a pair of shoes;  They  oppress  the  poor. A poor Hebrew was allowed to "sell" himself to another of his people but he was not to be considered a slave. He was to be treated as a servant (Lev. 25:39‑46).  This law was violated by the Israelites.


The righteous were sold for silver i.e. they were innocent of crimes but were charged and found guilty because of the bribery of the judges. Justice was not meted out.

b.  
7That pant after the dust of the earth on the  head of the poor, and turn aside the way  of  the  meek: the rich  were  so  greedy  that  they  would  even begrudged the poor of even the bit of dust that was on their heads.  By turning the meek man away, they were free to carry on with their injustice and crimes.

c.  
and a man and his father will go in unto  the  same maid, to profane my holy name: Utter contempt for God's law was shown son and his father sleeping with the same religious prostitute.

d.  
8And they lay themselves down upon clothes laid to pledge by every altar, and they drink the wine of the condemned in the house of their god. Further contempt was shown for God's Law when they held on to the garments taken in pledge. Deu. 24:12‑13 says that these must be returned to the rightful owner before night fall because the poor man needs it for his covering.


Money taken from fines was used to buy wine and they drank them in the house of the golden calves.


Idolatry, rejection of God's law, hardness of heart toward the poor, greed and immorality are the charges that summarize the sins of Israel. Against these sins Amos would continue with his charges throughout the entire book.

2.
A History Lesson to Israel ‑‑ God gave them the land when He helped them defeat the strongmen in the land of Canaan (2:9)

The LORD was the One who brought them out of the land of bondage, Egypt. The LORD was the One who led them out of the wilderness wandering. He gave them manna, quail, clothing and shoes, that did not wear out, water whenever they needed it, shade in the day from the hot  desert  sun by means of a pillar of cloud, heat and warmth by night by means of a pillar of light, etc.  The LORD helped them posses the land which they are living in right now (2:10).

The LORD gave them prophets (God's spokesmen) to aid them in their walk with God.  He revealed Himself to them by His prophets. He made known to them His will. He honoured their sons by making them Nazarites. They were volunteers who dedicate their lives to serve God. God honoured them by accepting them. These were the non‑Aaronic and non‑Levite who wish to serve in the Temple of the LORD. They cannot touch wine not even the fruit of the vine, or dead bodies or have their hair cut. Samson was such a one. These were symbols of separateness unto the LORD for His service (2:11).

But the people caused them to stumble and break their vows. The prophets were commanded by the people of Israel to cease from their prophesying i.e. Israel does not want God's Word (2:12).

God will press you as a cart that is full of sheaves is pressed. The full force of the war will press upon the Israelites. No one will be able  to escape (2:13‑16).

II. 
THE DETAIL PROPHECIES AGAINST ISRAEL ‑‑ 3:1‑9:15


A.  
Condemnation of the Rich by the LORD ‑‑ 3:1‑4:5

Israel has sustained a special relationship to God as His chosen people; and because this had been violated, punishment must come. The prophet defends his right to speak (3:1‑8).

The wealthy ruling classes were the first to be condemned. Ashdod and Egypt were called to witness the confusion in Samaria.  Bethel will be visited (3:9‑15)

The profligate women of Samaria, called "kine of Bashan" were condemned with their lords. Their luxurious homes shall be broken down, and they shall go away captives (4:1‑3).

The apostate worship is condemned as in irony the prophet calls upon the people to multiply their transgressions at Bethel (4:4‑5).

B.  
Unheeded Chastisement of Israel ‑‑ 4:6‑13

Five chastisement were enumerated which had been sent by the LORD on the people.  But to no avail, for they had refuse to be taught. Consequently the message from the LORD was, "Prepare to meet thy God, O Israel" (4:6‑13).

Amos 4:11, “ I  have  overthrown  some  of  you,  as  God overthrew  Sodom  and  Gomorrah,  and  ye  were  as   a firebrand plucked out of the burning: yet have  ye  not returned unto me, saith  the  LORD.   12Therefore  thus will I do unto thee, O Israel: and because  I  will  do this unto thee, prepare to  meet  thy  God,  O  Israel. 13For, lo, he that formeth the mountains, and  createth the wind, and declareth unto man what is  his  thought, that maketh the morning darkness, and treadeth upon the high places of the earth, The LORD, The God  of  hosts, is his name.
C.  
Israel ordered to Seek the LORD or Perish ‑‑ 5:1‑6:14

Facing the threat of Judgment, Amos takes up a lamentation over the nation, followed by an urgent plea that the people "seek the LORD" (5:1‑9).

The man who would judge fairly is hated by the rulers; therefore, only the corrupt were appointed. In such a state, the poor received no justice (5:10‑15)  

For such wickedness God must punish the nation. Wailing will be heard in every street, for "woe" to them when the day of the LORD comes (5:16‑20).

The emptiness of Israel's worship is again condemned. The nation is charged with never having been completely faithful to God (5:21‑27).

A second woe is announced, this time it was against the revelers in Samaria. Their luxurious feasts were described and condemned (6:1‑6).

The LORD swears by Himself that the revelers must go. He declares His hatred for that of which Israel boasted. A nation will be raised against the people to execute the Lord's judgement (6:7‑14).

D.  
The Five Visions of the LORD's Judgment upon Israel ‑‑ 7:1‑9:15

A new section is introduced.  Amos was shown a series of visions. The execution of the threat of the first two was averted by the prophet’s intercession (7:1‑9).

Amaziah, the priest of Bethel, warns Jeroboam II of Amos's danger to the royal sanctuary, and interrupts Amos, urging him to return to Judah. Amos' classic response was that his mission and message were from the LORD (7:10‑17).

Amos 7:16, “Now therefore hear thou the word of the LORD: Thou sayest, Prophesy not against Israel, and drop  not thy word against the house of Isaac.  17Therefore  thus saith the LORD; Thy wife shall  be  an  harlot  in  the city, and thy sons and thy daughters shall fall by  the sword, and thy land shall be divided by line; and  thou shalt die in a polluted land: and Israel  shall  surely go into captivity forth of his land.”
The fourth vision: a basket of summer fruit, which the prophet interprets. The wicked practices of the merchants were exposed and condemned. The nation's sun shall go down at noon. This means that even when Israel was at the height of her power the LORD will bring her down. This means that the end is near (8:1‑10).  

A famine of the word of God was predicted. They had rejected the message, but the day will come when they will seek it (8:11‑14).

The fifth and final vision is shown to Amos. The house of Israel will crash about his own head.  The people cannot hide from the LORD, but will be sought out and punished (9:1‑4).

The people will be swept away; the kingdom will be brought to an end.  However, the righteous, if there are such, will not fall (9:5‑10).

Amos 9:8, “Behold, the eyes of the Lord GOD are upon  the sinful kingdom, and I will destroy it from off the face of the earth; saving that I will  not  utterly  destroy the house of Jacob, saith the LORD.  9For, lo,  I  will command, and I will sift the house of Israel among  all nations, like as corn is sifted in a sieve,  yet  shall not the least grain fall upon  the  earth.  10All the sinners of my people shall die by the sword, which say, The evil shall not overtake nor prevent us.
From the crash and ruin of the kingdom the prophet looks to the glorious future under the Messiah. Spiritual promises fill his closing word (9:11‑15).

----------------------------------------------------------------------------------
THE BOOK OF OBADIAHPRIVATE 

(The House of Joseph a Flame, the House of Esau a Stubble)

The Man Obadiah ‑‑ Obadiah means "servant of Jehovah". Nothing is known about the man himself. Although there are more than 12 "Obadiahs" mentioned in the Old Testament, none is to be identified with the author of this book. We do not even know the name of his father!!

The Date of the Book ‑‑ The date of the book is also unknown.  The range varies from 850 to 300 B.C.  The prophet refers to an attack on Jerusalem which can be narrowed down to two possibilities:  the days of Jehoram when the Philistines and Arabians attacked the city (848‑844 B.C. cf. 2 Chron. 21:8‑10,16‑17), and the destruction of Jerusalem by the Chaldeans or Babylonians (586 B.C.).

        Arguments for a later date (after 586 B.C.): "we" of Obadiah 1 in the mind of some includes prophets other than Obadiah himself. From Jeremiah 49:7‑13 (Jeremiah was the last prophet to speak prior to the fall of Jerusalem) and Ezekiel 35:1‑10 (Ezekiel was one of two prophets of God who prophesied whilst in captivity AFTER the fall of Jerusalem in 586 B.C.). Psalm 137:7, written after the fall of Jerusalem, has words  that  are  similar  to  those found in Obadiah (Obad. 12), Psalm 137:7 reads, "Remember,  O LORD, the children of Edom in the  day  of  Jerusalem;  who said, Rase it, rase it, even to  the  foundation  thereof." Therefore Obadiah might very likely be referring to these other prophets' prophesy in his introductory "we".

        Arguments for the earlier date (around 845 B.C.) are: the languages between Jeremiah and Obadiah are different and that this difference points to Obadiah having spoken his prophesies earlier than Jeremiah. Obadiah speaks of foreigners entering Jerusalem's gates and carrying away Jacob's captives (Obad. 11a), casting of lots upon Jerusalem (Obad. 11b), and of the destruction and disaster (Obad. 12). These according to Keil and others say that this language is not enough to describe the destruction of Jerusalem. For the description to be complete, Obadiah ought to mention the destruction of the temple and the royal palace, the carrying away to Babylon of the king and the people, and the remnant that went into Egypt.

        I subscribe to the later date in that Obadiah need not write the destruction  of  the temple and the royal palace and the captivities and exile of the people  because the Babylonians were the ones who did these atrocities whereas the Edomites were only guilty of the atrocities DONE BY THEM against Judah mentioned here by Obadiah. 
The Occasion of the Book ‑‑ Of the twelve books of the Minor Prophets, the most "minor" (shortest) of all is Obadiah.  Obadiah is also the shortest book in the whole Old Testament.  The occasion of the book would be God's judgment upon Edom for the sins they committed against Israel. Just as God judged Edom, the lesson for us is that God will also judge all heathen nations for the sins they commit and in particular the sins committed against God's people.

The Theme ‑‑ The main themes of the book are:  the fall of Edom because of its pride and cruelty against Judah and the exaltation of Zion when Edom would be cast down.  Edom will be rescued by God when she turned to Zion. The Jews must turn to Zion and so must all other nations. There is only one way of salvation, through the Lord Jesus Christ.

The Outline of the Book ‑‑ The Outline of the book is adapted from that found in Hailey's book, p. 31 and Master's Study Bible.

I.  
DESTRUCTION OF EDOM DECREED ‑‑ Obad. 1‑16

A.  
Declaration of the Judgment of Edom ‑‑ Obad. 1‑9

1. 
The decree stated ‑‑ v. 1

2. 
Self‑delusion of Edom ‑‑ v. 2‑4

3.
Judgment of the LORD is certain ‑‑ v. 5‑6

4. 
Treacheries of Edom's allies exposed ‑‑ v. 7

5. 
Boasts of Edom will be destroyed ‑‑ v. 8‑9

B.  
Reason behind the Judgment of Edom ‑‑ Obad. 10‑14

1. 
Violence against her brother ‑‑ v. 10

2. 
Violence of Edom named by the LORD ‑‑ vv. 11‑14  

C.  
Terror of the Judgment of Edom ‑‑ Obad. 15‑16

1. 
The Day of the LORD is near ‑‑ v. 15

2. 
Heathen nations thoroughly judged ‑‑ v. 16

II. 
EXALTATION OF ZION DECREED ‑‑ Obad. 17‑21

A.  
Salvation is in Zion ‑‑ Obad. 17

B.  

House of Joseph, a Flame, House of Edom, a Stubble ‑‑ Obad. 18‑20

C.  

The Kingdom is the LORD 's ‑‑ Obad. 21

The Message of Obadiah

The History of Edom ‑‑ 
Early Years as Brothers ‑‑ The conflict between Jacob and Esau began even before they were born. The Bible tells us that they . . . struggled together within her; and she said, If it be so, why am I thus? And she went to inquire of the LORD.  23And the LORD said unto her, Two nations are in thy womb, and two manner of people shall be separated from thy bowels; and the one people shall be stronger than the other people; and the elder shall serve the younger. 24And when her days to be delivered were fulfilled, behold, there were twins in her womb.  25And the first came out red, all over like an hairy garment; and they called his name Esau.  26And after that came his brother out, and his hand took hold on Esau's heel; and his name was called Jacob: and Isaac was threescore years old when she bare them. (Gen 25:22‑26)"

Against the culture of those days where the elder will be served by the younger, God had decreed that the reverse would be true in this case. The elder will serve the younger was what God told Rebekah as she carried the twins in her month. After they were born, enmity between them prevailed throughout their lives up to the time when Jacob returned from his "exile" in Haran (Gen. 33).

Highlights of Esau's life include: he lost his birth right to his younger brother, Jacob, because of a bowl of soup (Gen. 25:27‑34); Jacob plotted with Rebekah, their mother, in deceiving blind aged Isaac from blessing Jacob instead of Esau (Gen. 27); and Esau married Ishmaelities (Gen. 28:8‑9) and Canaanites (Gen. 36) and later moved to Seir after Jacob returned with great wealth and family from Haran (Gen. 33).

Later Years as Nations ‑‑ The first conflict between them as nations began at the time of the Exodus.  The children of Israel had already wandered nearly 40 years in the wilderness and were about to enter the Promised Land. In order for them to reach the Promised Land from the eastern side of the river Jordan (i.e. Transjordan), they had to pass by Edomite territory. The king of Edom refused to allow Moses and the Israelites to take the short cut through the land of Edom even after Moses promised that  they  will  not  eat  their crops and if any of their  animals do so, they will  be compensated (Num. 20:14‑21). The rivalry continued until the reign of King David where Edom was made to pay tribute to the more powerful nation under David's reign (cf. 2 Sam. 8:13‑14).

But during the reign of Jehoram, the son of Jehoshaphat, king of Judah, Edom revolted (2 Ki. 8:20‑22).  The writer of Hebrews summed up Edom's disposition very appropriately when he wrote . . .  "Lest there be any fornicator, or profane person, as Esau, who for one morsel of meat sold his birthright (Heb. 12:16)."  Malachi says, .  .  .  And I hated Esau, and laid his mountains and his  heritage  waste for the dragons of the wilderness (Mal. 1:3)." Throughout the writings of the prophets Edom stands as a symbol of the earthly, non‑spiritual people of the world (Hailey, 30).

"During their later history the Edomites were eventually overcome by the Nabateans, a people who pushed in from the desert and drove the Edomites from their land.  Pushed out of their own land south end of the Dead Sea, the Edomites were forced to occupy a territory just south of the land of Judah.  Toward the close of the second century B.C. they were conquered by John Hyrcanus of the Maccabees, who forced many of them to be circumcised and accept the law. Thus, they became nominal Jewish proselytes.  By 100 A.D. they had become lost to history (Hailey, 30)."

 I.  
DESTRUCTION OF EDOM DECREED ‑‑ Obad. 1‑16

A.  
Declaration of the Judgment of Edom ‑‑ Obad. 1‑9  

The judgment of Edom was executed by the LORD, the covenant God of Judah. This is decreed by Him. The cause of the judgment was Edom's pride and cruelty.  vv. 1‑4

1. 
The decree stated ‑‑ v. 1

The "rumour" literally means "a hearing". Obadiah received in a vision a hearing i.e. the audible word of God. The ambassador does not refer to a particular person but to God's "messenger", could be His angels who will stir up the other nations against Edom.

2. 
Self‑delusion of Edom ‑‑ v. 2‑4

Edom's pride stemmed from two factors: Its geographical location and mountainous terrain. Edom was located to the east of river Jordan and extended southward from the borders of Moab to the Gulf of Aqaba.  On the eastern side of Edom was the desert. It was located along the great trade routes between Syria and Egypt. Trade business require passage  through  the  land  of Edom and the Edomites  exact  tolls  from these caravans which frequently pass through to and from Egypt and  Syria.  This made them quite rich.

The mountainous terrain enabled the Edomites to build fortified cities literally within the carved red stones of their mountains.  These red sandstone cliffs rise to heights of more than 5,000 feet above sea level. They were extremely easy to defend and fortify. They wage war with those who go against them and demanded moneys from all who use their land as a passage way. Therefore the Edomites were RICH, ARROGANT and POWERFUL. They had both economic as well as military stability and security. They do not need God!! Sounds familiar??

Such was the pride of Edom that God exposed in verses 2‑4. They thought they were invincible. They should have learnt from past history where David was able to exact tribute from them because the LORD was with David.

The destruction of Edom decreed by the LORD will be a complete and final destruction. Edom's allies will go against them.  The wisdom of their wise will fail. His mighty men will be dismayed. All without exception will be cut‑off.

3. 
Judgment of the LORD is certain ‑‑ v. 5‑6

As a general practice,  thieves enter in will steal that which they wanted to steal UNTIL THEY HAVE ENOUGH and likewise  grape gatherers will gather what grapes they can and will leave a few isolated grapes. So too will the plunderers do the same to Edom!!  Obadiah 1:6, “How are the things of Esau searched out! how are his  hidden things sought up!  Edom will fall from her lofty heights and her riches will be completely plundered.”
4. 
Treacheries of Edom's allies exposed ‑‑ v. 7

Who these allies were, we can only guess. They might include Moab and Ammon, her closest neighbours and perhaps other enemies of Judah. Other likely allies would be the kings of the fortified cities of the Philistines such as Gaza and Tyre. These will deceive her and turn against her. They will be there to partake and enjoy the fall of Edom. What treachery the nations of the world have against one another. They will bit the hand that feeds them and not only the hand but the whole person as well so long as they get rich in the process. The love of money is the root of all evil is not an empty saying that Christians can well afford to ignore. Wise discerning Christians do well to take heed of God’s warning for their own spiritual health.

5. 
Boasts of Edom will be destroyed ‑‑ v. 8‑9

Wisdom of man is foolishness to God. The Edomites will fail and be confused.  They will have empty words to say. They will be reduced to utter helplessness. Teman was the southern ‑ most part of Edom's two chief cities, possibly its capital and was distinguished for its men of wisdom. It was from Teman that Eliphaz had come to comfort Job (Job 2:11).

With God against him, his confederates gone, and his wise and mighty men helpless, Edom was doomed. Ultimately Edom's destruction would  be complete; all his mighty men would  be  cut off from the mount of Esau, their place of refuge and protection, and would be slain (Hailey, 34).

B.  
Reason behind the Judgment of Edom ‑‑ Obad. 10‑14

Edom was severely condemned for the cruel attitude shown toward her brother Jacob.  He had stood with the enemies whose aim was to destroy Jacob, God's people.

1. 
Violence against her brother ‑‑ v. 10

"For the violence done" are strong words against any nation.   They indicate violent wrong or wickedness done to Judah when she had been under extreme duress — “shame shall cover thee".

2. 
Violence of Edom named by the LORD ‑‑ vv. 11‑14

What did Edom do to Judah that was so violent in God's sight?

Obadiah 1:11‑14, "In the day that thou stoodest on the other side, in the day  that  the  strangers carried away captive his forces, and  foreigners entered into  his  gates,  and  cast  lots  upon Jerusalem, even thou wast as one of them. 12But thou shouldest not have LOOKED ON the day of thy brother in the day that he  became  a  stranger; neither shouldest thou have REJOICED  OVER  THE CHILDREN  OF  JUDAH  in   the   day of their destruction; neither shouldest thou have SPOKEN PROUDLY IN THE DAY  OF  DISTRESS.  13Thou shouldest not have ENTERED INTO THE GATE OF MYPEOPLE IN THE DAYOF THEIR CALAMITY [probably participated in looting];  yea, thou shouldest not have LOOKED ON their affliction in  the  day of their calamity, nor have LAID HANDS ON THEIR SUBSTANCE in the day of their calamity; 14Neither  shouldest  thou  have  STOOD IN THE CROSSWAY,TO CUT OFF  those of his that did escape; neither shouldest thou have DELIVERED UP THOSE OF HIS THAT DID REMAIN IN THE DAY  OF DISTRESS." [Emphasis added]
C.  
Terror of the Judgment of Edom ‑‑ Obad. 15‑16

Every sowing brings its own harvest. Edom must now reap what she has sown.  

1. 
The Day of the LORD is near ‑‑ v. 15

The day of the LORD was a general term that stands for the judgment of God against God's enemies and a time of deliverance and blessings for God's children.

2. 
Heathen nations thoroughly judged ‑‑ v. 16

The example of God's judgment upon Edom is a stern warning to all nations that sin against God and in particular those who go against God's children. They will not escape the wrath of the believers' Father who is most High God.

II. 
EXALTATION OF ZION DECREED ‑‑ Obad. 17‑21

Though judgment is pronounced upon the nations, Edom will be a partaker of God's blessings if she would turn to God. The way of escape is to look to Zion.  The LORD will possess His kingdom!!

A.  
Salvation is in Zion ‑‑ Obad. 17

Future exaltation will be given to Zion not Edom. The enemies of Judah will be destroyed. Mount Zion which was once destroyed by the Babylonians and Edom participated from the side line in seeing its destruction will be restored one day and God will set up His kingdom there.  Zion represents God's stronghold.

B.  
House of Joseph, a Flame, House of Edom, a Stubble ‑‑ Obad. 18‑20

The house of Jacob and the house of Joseph indicate the unity of Israel and Judah once against and they will be the fire and the flame that will devour Edom. Edom will be turned to stubble. Edom will not remain. The LORD hath spoken. Edom will be a prize for the taking. Judah will possess the other nations as well.

C.  
The Kingdom is the LORD's ‑‑ Obad. 21

"Saviours" might be a reference to the future apostles or evangelists will come forth from them. They are the bearers of the good news i.e. the message of salvation and thus called "saviours". The kingdom of the LORD will remain whereas the mount of Edom will be destroyed.

A NT passage that talks of the believer's future privileged position is . . .

1Cor. 6:1  "Dare any of you, having a matter  against another, go to  law  before  the  unjust,  and  not before the saints?  2Do ye not know that the saints shall judge the world? and if the  world  shall  be judged  by  you,  are  ye  unworthy  to  judge  the smallest matters?  3Know ye not that we shall judge angels? how much more things that pertain  to  this life?   4If  then  ye  have  judgments  of   things pertaining to this life, set them to judge who  are least esteemed in the church.   5I  speak  to  your shame. Is it so, that there is not a wise man among you? no, not  one  that  shall  be  able  to  judge between his brethren?  6But brother  goeth  to  law with brother,  and  that  before  the  unbelievers. 7Now therefore there is utterly a fault among you, because ye go to law one with another.  Why  do  ye not rather take wrong? why do ye not rather  suffer yourselves to be defrauded?  8Nay, ye do wrong, and defraud, and that your brethren."

It is good that we do not lose sight of what is really important in this life.

----------------------------------------------------------------------------------
THE BOOK OF JONAH

(The Flight and Return of God's Dove)

The Man Jonah ‑‑ Jonah means "dove".  The name suits him very well for Jonah tried to run away from God's will for his life. He ran but was unable to run away from God and His will. He was a prophet to Israel, the northern kingdom during the reign of Jeroboam II (2 Ki. 14:23‑25). Other than the passage in 2 Kings and the book of Jonah there is no other information we can glean about the man.

        His home was in the village of Gath‑hepher, located about 4 miles northeast from what was later the city of Nazareth, in Galilee. Jonah is seen in this book as "a narrow‑minded, fiercely zealous patriot; he is jealous for Jehovah and desirous of seeing the enemies of His people destroyed (Hailey, 62)."
The Date of the Book ‑‑ The date of the book might be fixed at some time in the general period around 780 B.C.  Thiele fixed Jeroboam's reign from 793/2 to 753 B.C.  (Edwin  R.  Thiele.  The Mysterious Numbers of the Hebrew Kings, 205). The date would be some time during this period.

The Interpretations of the Book ‑‑ This book has been abused by the liberals who do not believe in miracles.  This book is different from the other books of the Minor Prophets.  It was written from the historical point of view ‑‑ the history of a man, a nation and his God. There are three interpretations of the book: the mythical, the allegorical, and the historical.

        The mythical assumes the story is a myth.  This view suggests that the account was a myth arose from some incident in the history of Israel. The allegorical view assumes that the story is an allegory of Israel's captivity, repentance, and restoration to its land. Both these views do not care very much whether Jonah existed or not as a real person.

        The historical view sees Jonah as a real prophet of God sent to do a task he blatantly refuses to do because of prejudices. God intervened in his life and was determined that Jonah obeyed Him.  Jonah fled in a ship to Tarshish but God sent a storm to stop him and a big fish to swallow him up so that Jonah will learn the lesson of obedience, hard though it was. Jonah finally learned his lesson and went to Nineveh, the capital city of the Assyrians who in less than fifty years later would destroy Jonah's beloved nation, Israel. He went and preached that God will judge them for their sins. After that Jonah waited on top of a hill overlooking the city to wait for God's judgment. But God did not punish the Ninevites in Jonah's days because the people, including the king and the animals, of the city repented of their sin. Jonah sulked and complained to God that he should not have gone. Jonah wanted the Ninevites dead! Now God had forgiven them because they had repented!! God taught Jonah another precious lesson through the provision of a gourd plant which gave shade to Jonah which God destroyed the next day.  Jonah cried and complained again because "his" gourd plant died and there was now no more shade for Jonah. Then God rebuked Jonah that he had shown more compassion for a plant which he did not grow than for the people of Nineveh in which dwelt more than 120,000 persons that cannot discern between their right hand from their left (4:11).

Compassion is something that believers find hard to exercise than justice and punishment. 

The Theme ‑‑ The main message is twofold: God is willing to save the heathens if they would only repent and turned from their sins. Therefore His love is infinite and includes them as well. We must watch out for prejudices in our lives. The second is that the LORD, the covenantal God of Israel, is a universal God.  He is the God of the whole earth. As the One true living God all must turn to Him for salvation.  There are not many gods where anyone can turn to and be saved. There is only one God and only one mediator between this God and man, the man Christ Jesus (1 Tim. 2:5).

The Outline of the Book -- The outline is adapted from Hailey's book and Master's Study Bible.

I.      
JONAH'S CALL AND FLIGHT TO TARSHISH ‑‑ 1:1‑16

A. 
The LORD's Call to Jonah ‑‑ 1:1‑2

B. 
Jonah's flight and the LORD's Blockade ‑‑ 1:3‑16

II.     
JONAH'S MIRACULOUS PRESERVATION ‑‑ 1:17‑2:10

A. 
The LORD's fish was Jonah's home ‑‑ 1:17

B. 
Jonah's prayer from the deep ‑‑ 2:1‑9

C. 
Jonah's deliverance ‑‑ 2:10

III.    
JONAH'S TRIP TO NINEVEH ‑‑ 3:1‑10

A. 
Repeat of the LORD's call to Jonah ‑‑ 3:1‑2

B. 
Jonah preached in Nineveh ‑‑ 3:3‑4

C. 
Ninevites' repentance and the LORD‘s repentance ‑‑ 3:5‑10

IV.     
JONAH'S FINAL TANTRUM ‑‑ 4:1‑11

A. 
Jonah's anger at God's grace ‑‑ 4:1‑5

B. 
The gourd vine and the worm ‑‑ 4:6‑8

C. 
The LORD's rebuke and the lesson of the gourd vine ‑‑ 4:9‑11

The Message of Jonah

 I.      JONAH'S CALL AND FLIGHT TO TARSHISH ‑‑ 1:1‑16

A. 
The LORD's Call to Jonah ‑‑ 1:1‑2

Jonah was called by the LORD to go to Nineveh, the capital city of the Assyrians. His mission was to "cry against it; for their wickedness is come up before me (God)".

B. 
Jonah's flight and the LORD's Blockade ‑‑ 1:3‑16

1.   
Jonah's reaction was most unusual, compared with the prophets we have studied thus far.  But then his message too was also very unusual, to say the least.  He was told to warn the enemies of the Israelites that the Israelite God will come and punish you if you do not repent.  Every Jew wishes their God to punish their arch enemy, the Assyrians.

2.   
Jonah fled to Tarshish. Nineveh was eastward whereas Tarshish was westward. The primary reason for his flight to Tarshish was not that there was a "special holiday offer" to Tarshish but that he wanted to flee . . .  from the presence of the LORD". Jonah might have thought that I am only a prophet of Israel in the land of Israel. Now if I left Israel may be God will not regard me as a prophet anymore so He will probably call someone else to do the job. For one thing Jonah, the son of Amittai, will not do it!! This is only a possibility.

3.  
He got into a boat heading for Tarshish. Everything seems to be working according to the desires of Jonah's disobedient heart. But God has other plans for him. His rebellious, prejudiced servant must be taught the important lesson of absolute obedience. God sent a mighty tempest that the ship was about to break. Lots were cast to determine the culprit who caused this mighty tempest. The lot fell on Jonah. He did not deny his guilt. He even told them . . . "I am an Hebrew; and I fear the LORD, the God of heaven, which hath made the sea and the dry land.  10Then were the men exceedingly afraid, and said unto him, Why hast thou done this? For the men knew that he fled from the presence of the LORD, because he had told them   (Jon. 1:9‑10)."

4.   
When  the  mariners  asked  him  what  they should  do  to  him  because  he  was   the "guilty" party, he daringly  told  them  to cast him into the sea.  [His prejudice was so deep that he was willingly to die for it] This was the only way they could stop the mighty tempest.  The mariners were afraid to do it. They rowed hard but to no avail. Finally, with fear and trembling in their hearts for Jonah's God, who would do such a fearsome thing to one of His own prophet's because of disobedience, what more would He do to them, heathens, who were about to throw His prophet over board and to certain death!! They prayed for mercy (1:14). The tempest ceased immediately when they threw Jonah overboard. The calming of the tempest according to Jonah's word must have shocked the mariners to the depths of their soul, being very superstitious. The Bible said that "the men feared the LORD exceedingly, and offered a sacrifice unto the LORD, and made vows (Jon. 1:16)."  Were they saved because of the "disobedience" of Jonah? It was through Jonah's disobedience that he met the mariners and God used him, Jonah the reluctant evangelist, to bring salvation to their souls. Truly "salvation is of the LORD!"

II.     
JONAH'S MIRACULOUS PRESERVATION ‑‑ 1:17‑2:10

A. 
The LORD's fish was Jonah's home ‑‑ 1:17

If Jonah had expected death, he received a great surprise. His God had prepared a big fish to swallow him up "for some time alone with his thoughts to reconsider the many prejudices that plagued his life".  He remained in the fish's belly for three days and nights.

B. 
Jonah's prayer from the deep ‑‑ 2:1‑9

Some observations gleaned from Jonah's prayer:

1.   
Jonah was reduced to a state of utter and total despondency before he turned to the LORD.

2.   
In the depths of his afflictions he turned to the LORD (2:4).

3.  
They that hold on to "lying vanities" forsake their own mercy." (2:8).

4.   
He recognized in his own life that his life was in the hands of his the LORD. As such salvation is of the LORD and Jonah's duty was to obey the One who called him (2:9).

C. 
Jonah's deliverance ‑‑ 2:10

Jonah was vomited out by the fish onto dry land. What a traumatic way to learn obedience!!   May we be spared from such experiences and live obedient lives to His glory.

III.    
JONAH'S TRIP TO NINEVEH ‑‑ 3:1‑10

A. 
Repeat of the LORD's call to Jonah ‑‑ 3:1‑2

Jonah did not receive a "new" word from the LORD but the same word. He was still required to go to Nineveh to preach to them that their wickedness is come up before God (1:2).

B. 
Jonah preached in Nineveh ‑‑ 3:3‑4

This time he went and preached God's word.  Was he afraid to die because he was in the city of his enemies? He was not. He was a courageous prophet of God.  [Fear was not the reason for his flight to Tarshish.]  Jonah did not delay in preaching the message. .  And  Jonah  began  to enter into the city  a  day's  journey,  and  he cried, and said, Yet  forty  days,  and  Nineveh shall be overthrown (Jon. 3:4).
C. 

Ninevites' repentance and the LORD's repentance ‑‑ 3:5‑10

1.   
The ministry of Jonah produced a city wide revival.  The people believed God i.e. what Jonah told them about God's   impending judgment because of their wickedness. From the greatest to the least of them they put on sackcloth and ashes as a sign of repentance and turning from their sin (3:5‑6).

2.   
They did not stop there.   The king asked that they fast as well. This included all the people and animals (3:7‑8). In their repentance the king called them to  .  .  . cry mightily unto God: yea, let  them  turn every one from his evil way, and  from  the violence that is in their hands (3:8).  
3.   
The Ninevites hoped that in their city‑wide repentance, God might also  repent  of  the "evil" (i.e. the punishment) that  He  said will befall  them  because  of  their  sin. From this statement by the king of Nineveh, we see that Jonah did not tell them to repent but only told them of God's impending judgment because of their wickedness!!

4.   
God did repent because He . . .  saw their works, that they  turned  from  their  evil way; and God repented of the evil, that  he had said that he would do unto them; and he did it not (3:10). The repentance of the LORD here must not be interpreted like a sinner’s repentance. This refers to the change in the sinners’ behaviour, repentance of the king and his people and animals, such that the LORD dealings with them change accordingly. 
IV.    
JONAH'S FINAL TANTRUM ‑‑ 4:1‑11

A. 
Jonah's anger at God's grace ‑‑ 4:1‑5

1.   
Everyone in the city would be rejoicing if they had known of what God had intended to do, for the forty days was probably not up yet when Jonah knew of God's "repentance". But Jonah's reaction was one of anger to say the least (4:1).

2.   
Jonah's doctrine of God's character was absolutely correct.  But it remained at the head level.  He allowed his prejudice to take the better of him again. He applied his knowledge of his LORD to the Israelites only. God must not and cannot be the God of mercy and grace to Israel's enemies.  He is OUR God and not of the Assyrians!! Once again his reaction reveals the depth of the prejudice in his heart. He asked God to take his life!!  (4:2‑3)

3.  
The LORD was extremely patient with him and asked him, "Doest thou well to be angry?" Jonah did not reply probably too angry to reply. His sulking and tantrum are very much like many Christians today when we do not "get" what we ask for from God (4:4‑5).

B. 
The gourd vine and the worm ‑‑ 4:6‑8

1.   
God continue to work through the life of Jonah despite his sins, prejudices, and tantrums. How gracious is the God we adore!!! The LORD prepared a gourd plant for Jonah to give him more shade. His futile attempt in providing shade for himself was not very successful. In his anger, it must have been quite difficult to construct anything of substance that will give him much shade. His desire at this moment was to sit on top of a hill overlooking the city and wait for the LORD to destroy the city, maybe when the forty days are up. Jonah was very glad for the gourd plant (4:6).

2.   
The next morning, God prepared a worm to smite the gourd plant and it withered.  By noon Jonah faced the onslaught of the heat of the sun.  On top of this God sent a vehement east wind (i.e. a dry and hot) and Jonah became faint and once again, wanted to die. He could simply get off the hill and go home. He was kept up there because of the prejudice in his heart. See the effect prejudices can have on people, even the servants of God who should now better. This is also an example of head knowledge and no heart knowledge (4:7‑8).

C. 
The LORD's rebuke and the lesson of the gourd vine ‑‑ 4:9‑11

1.   
The LORD asked Jonah if he had any right to be angry over the death of the gourd plant? Jonah's reply was a resounding yes  .  .  . And God said to Jonah, Doest thou well to be angry for the gourd? And he said, I do well to be angry, even unto death  (Jon. 4:9).
2.   
God's reply is classic.  "Then  said  the LORD, Thou hast had pity on the gourd,  for the which thou hast not  laboured,  neither madest it grow; which came up in  a  night, and perished in a night: 11And should  not I spare Nineveh, hat great city,  wherein are more than  six score thousand persons that cannot discern  between  their  right hand and their left  hand;  and  also  much cattle? (4:10‑11)"

----------------------------------------------------------------------------------
THE BOOK OF MICAHPRIVATE 

(Who is Like the LORD?)
The Man Micah ‑‑ The name “Micah” appears in longer form as “Micayehu” in Judges 17:1, 4, which means "Who [is] like Yahweh?" [Freeman, H.E. An Introduction to the Old Testament, (Chicago: Dhoby Press, 1968), 220]. The LXX (Septuagint – Greek translation of the OT) rendered the name after the longer form as Μιχαι|ασ while in the Vulgate it appeared as Michaeas. Micah identifies himself as a Morasthite (1:1) from a town called Moresheth‑gath (1:14). This is a small town about 22 to 25 miles (36 to 41 km.) southwest of Jerusalem, near the border of the Philistines in the Shephelah or lowlands of Judah. He lived halfway between Jerusalem and Gaza near the Judean fortress of Lachish and close to the Philistine cities.

Unlike the desert‑like terrain of Amos' home, Micah lived in a fertile area. Its fields are richly productive with olive groves, and the hills are covered with flowers. This would explain both his love for the countryside and its inhabitants, and also his acquaintance with international affairs, living as he did on the route taken in previous days by invading forces [R. K. Harrison, Introduction to the Old Testament, (Grand Rapids: Eerdmans Publishing Co., 1969), 919‑920].

He was not part of any prophetic guild (3:8), if any such prophetic guilds existed in those days.  In 3:5‑8, he drew a sharp distinction between their activities and his own spirit‑filled activity (ISBE,  p. 344). Like Amos the man, Micah was a man of great courage and independence. The detached location of his town from the corrupt city life of Jerusalem might be most conducive for producing men like Micah and Amos.

Nothing is known of Micah's occupation. But from his book one can surmise that he lived close to both the people and the soil and possessed a keen

From his prophecy one can see that he was a man of deep religious sensitivity. His prophetic statements were bold and forthright, at the same time tempered with a deep concern for the good of the nation. Based upon his name, it indicates that his parents were pious and faithful. He was from Judah and prophesied in Jerusalem. His addresses were directed primarily towards the corruptions of Jerusalem and Zion. His directness of speech shows him to be a man possessed of strong convictions, courage and an uncompromising faith in God. (Freeman, p.221)

Like Jeremiah he considered his prophetic ministry arduous, but he found strength and inspiration in the knowledge of his divine calling.  Jeremiah 26:18 points to the influence of Micah's ministry in the time of Hezekiah. He was not put to death even though he predicted the destruction of Jerusalem. This may point to Micah's influence in bringing about the reform in Hezekiah's days (ISBE, p.344). This does not imply that Isaiah's prominent influence on Hezekiah was in any way diminished. It points to the dual influence of two great prophets of God on Hezekiah and the cohesiveness of their messages. As Hailey observed correctly, "These were trying days, constantly overshadowed by the threat of invasion and foreign rule. Had it not been for the rule of the good king Hezekiah and the diligent and fearless preaching of Isaiah and Micah, it is probable that Judah would have gone the way of Israel. However, by the providence of God enough "salt" was found to save the land and the people from ruthless destruction by Assyria (Hailey, 188)".

The Date of the Book ‑‑ Micah was a contemporary of Isaiah, but a few years younger.  His ministry included the reigns of Jotham, Ahaz, and Hezekiah (1:1). He did not mention Uzziah, means that he started his ministry a little later than Isaiah. 

The facts for this dating are:

1. 
Jeremiah 26:18‑19 cited Micah as the prophet who prophesied in Hezekiah's time, quoting Micah 3:12.

2. 
Micah's prediction of the fall of Samaria, which was during the reign of Ahaz, means that he prophesied before 722 B.C.

3. 
Micah's suggestion of horses and chariots in the land suggested prosperity thus pointed to the reign of Jotham. (Morris, p.309‑310)

4. 
The reference to the high places still existing, and the corruption and moral declension of the  nation (1:5; 2:1‑3), points to the reigns of Jotham and  Ahaz as the period when the first section of the  book  was  delivered (cf. 2Kings 15:35; 16:4; 2Chron. 28:4,  25). (Freeman, p.220)

The scope of Micah's ministry indicates that it was not limited to the reign of Hezekiah. In Micah 5:10, he denounces the horses and chariots of Judah. This was probably acquired during the reign of Uzziah, and on which his successor Jotham prided himself (2Chron.  26:11‑15; 27:4‑6; Isa. 2:7).

In 6:16, Micah denounces the "statutes of Omri" and "the works of the house of Ahab", probably a reference to king Ahaz who walked in the ways of the kings of Israel (2Ki. 16:3).

In 6:7 Micah alludes to human sacrifices which fit into the time of Ahaz, who sacrificed his sons to Molech (2Ki.16:3; 2Chron. 28:3). The syncretistic way of  worship  fits the character of Ahaz's reign, where the  people  paid  only lip service to Yahweh in the midst of idolatry and sin (2Ki. 16:10‑16).

Thus Micah preached both before and after the downfall of Samaria in 722 B.C. Hence a date of about 735‑700  B.C. is suggested. (Freeman, p.220)

The Style of the Book ‑‑ The most distinctive literary characteristic of the book is the use of paronomasia. This literary device plays on the sounds of words for literary effects. An example of paronomasia is1:10‑15, where the prophet effects a consonant between his statement of doom and the names of the towns that will experience that doom in the coming exile. In 1:10 the inhabitants of Beth‑le Aphrah (house of dust) were told that they will "role thyself in the dust (aphar hithpalashethi)." (ISBE, p.345)

Micah also used bold anthropomorphism in the book. In 1:4 Micah depicts Yahweh as treading upon the mountains, which melts beneath His feet. (ISBE, p.345)

The Occasion of the Book ‑‑ The latter half of the 8th century B.C., was a critical period in the history of Israel.  During this period, the Assyrians were strong under the reign of Tiglath‑pileser III, Shalmaneser V, Sargon II and Sennacherib.  Uzziah, king of Judah, was succeeded to the throne by his son Jotham, who had been coregent with his father, reigning independently only a few years (739‑735).  Toward the close of his reign, Judah was threatened with an invasion by the allied forces of Damascus and Israel, although the real crisis did not come until the reign of his son Ahaz. In fear, Ahaz, against the protest of Isaiah, appealed to Tiglath‑pileser III of Assyria for help. Damascus and Israel were overthrown and Judah delivered. Judah paid for it dearly by sacrificing her national independence. Assyria made Judah his vassal nation. (Freeman, p.221)

Judah enjoyed peace during the early years of Hezekiah's reign, even though they had to pay an annual tribute to Assyria.  The might of the Assyrians were seen in its conquest of Samaria and the captivity of Israel by Sargon during the reign of King Hoshea of Israel in 722 B.C. This occurred because Hoshea made an alliance with Egypt hoping to throw off the yoke of Assyria.   Sennacherib succeeded Sargon and was confronted with revolts in which Judah participated. In 702‑701 B.C. he marched westward. Tyre, Sidon and other states together with Judah were captured. Hezekiah was cornered "like a caged bird" in Jerusalem. Through divine intervention he was delivered (2Ki. 18‑19)  [Freeman,  222]. 

The moral and spiritual thermometer of the Jews were low.  Religion was a matter of form.  Ceremonial rituals were observed to insure divine favor and acceptance (6:6‑7; 3:11). Idolatry was wide spread, foreign elements were introduced into the worship, human sacrifices were practiced, and the priests and prophets taught and divined for hire (Freeman, 222). 

Unlike Isaiah who was concerned with political issues, Micah had a heart for the interest of the lonely peasants in the Judean countryside. The injustice was similar to what Amos experienced in the Northern Kingdom.  The rich were oppressing the poor and reducing the peasant classes to the most impoverished conditions. (Harrison, p.920) Nobles fleeced the poor, judges accepted bribes, and the rich took advantage of the poor widows and orphans (Freeman, 222).

But there was more than just social injustice, for the religious leaders condoned and some even encouraged such immoral and depraved activities (2:11). He was  especially scathing in his denunciation of those who were  supposed  to uphold the law, but permitted such gross  miscarriages of injustice to take place unchecked in the land (3:10).  Such false religiosity was to Micah a crowning insult to Yahweh and all that He represented (Harrison, p.920).

"Socially and morally Judah presented a dark picture during the latter part of the eighth century. Rulers sold the rights of men and vested interests gained control of the lands, taking away the privileges of the people. The wealthy coveted the lands (2:1‑2) and robbed the poor (2:8), casting women out of their possessions (2:9).   Corrupt business ethics were practiced (6:11). The people were under the powerful control of false prophets (2:11) who prophesied for reward (3:6, 11) and priests who taught for hire (3:11). Rulers in their greed were as cannibals (3:1‑3, 9), and judges judged for a bribe (7:3). The corrupt concept of Jehovah by the people was little different from the heathen concept of their gods (3:11); they kept the statutes of Omri and walked in the counsels of Omri and Ahab (6:16). These conditions fanned the indignation of the prophet Micah into white heat, and he held not back from declaring to the nation their sins and to the people their transgressions (3:8) [Hailey, 188‑89]".
The Theme ‑‑ Like his contemporaries Hosea, and Isaiah, the prophet Micah emphasized the essential righteousness and morality of the divine nature.  He was particularly concerned to point out that these qualities had immediate ethical implications for the life of the individual and the community alike. If the people of Israel and Judah were to take their Covenant obligations at all seriously God's justice and morality must be reflected in their life as people of God. (Harrison. p.921.)

Unlike Amos and Hosea who had much to say about idolatry and immorality because of the strong influence of Canaanite culture, Micah confined his message to the social injustices in the land. The ones rebuked were the ruling class in Israel (3:1‑4) and the false prophets (3:5‑8). The state of corruption had reached to the core of their national life. In his capacity as a prophet he discerned the underlying  cause of  social  disintegration  was  the  false  sense  of religious security they had that God was in the land and therefore He will protect them from all calamities  (3:11f.) regardless of the way they lived.

Consequently Micah proclaimed boldly that the absence of the characteristic ethical attributes of Yahweh in the life of the nation would bring severe punishment. Like Amos, Hosea, and Isaiah, he was in agreement that God will utilize a pagan nation to chastise His own rebellious people. (1:6‑9) (Harrison, p.921.)

Contemporaries of Micah the Prophet ‑‑

 A chronological reference noted that he prophesied during the reigns of the Judean kings, Jotham (740/39 ‑ 732/31 B.C.), Ahaz (732/31 ‑ 716/15  B.C.), and Hezekiah (716/15 ‑ 687/86 B.C.).

 His ministry was concurrent with that of Isaiah (740‑680 B.C.) and Hosea (745‑727 B.C.) [Harrison, p.919].

Literary Genre of the Book ‑‑

There are basically three literary units in the book of Micah.  Each of them was based on a structure that begins with a summon "to hear" followed by "statements of doom", and concluding with a "statement of hope".  These units are chapters 1 & 2; 3 ‑ 5; and 6 & 7.  (ISBE, p. 345) Willis identifies them as having an A‑B‑A pattern.  (Willis,  p. 40)

It is important to note that these three addresses are not three prophesies of Micah delivered to the people at three different times, but rather a condensation of the essential contents of his oral addresses committed to writing by Micah himself at the end of his prophetic course in the time of Hezekiah [C.F.  Keil,   The Twelve Minor Prophets, by Keil, C.F. and Delitzsch, F. in The Biblical Commentary on the Old Testament.  vol. 1. Translated  by J.Martin,  (Edinburgh: T. & T. Clark, 1878), 422.]

According to Willis (p.13) the structure of the book may be divided as following, (The Horizontal Coherence of the Book):
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The doom section of the book seems to follow an A‑B‑A pattern.  Sections I and III are composed of three pericopes each a lawsuit, a lament and a reason for the announced punishment. Section II is composed of three pericopes of similar length, structure and content.

These three sections exhibit striking parallels, including similarities of vocabulary and sequence of thought. All three emphasize the principle of jus talionis, and announce an extremely severe punishment. The concept of sin is the same in that specific sins are condemned and their sources reside in the inner man. Also the groups involved in the condemnation are both the leading classes and the nation as a whole.

The  first  and  third  hope  sections  consist  of  one pericope each  (I,  2:12‑13; III,  7:7‑20). Whereas the second section has seven pericopes (4:1‑5, 6‑8, 9‑10, 11‑13; 4:14‑5:5; 5:6‑8, 9‑14).

The common themes between the "doom" and "hope" sections are that Yahweh is the "leading actor" in every section and the punishment described in the doom sections is interpreted in the hope sections as a prerequisite to the execution of Yahweh's promises.  It is important to note that there is not a single oracle of hope in the entire book of Micah that does not assume a situation of extreme punishment.  (Willis, p.23‑24)

The main sections of the book are connected by the catchword principle. Sections I and II are connected  by “berosham”, "at their head," in 2:13,  and  “rashe ya'aqob”, "heads of Jacob," in 3:1.

Sections II and III are linked together by “lo shame'”), "that did not hear," in 5:14, and “shame'u”, "hear," in 6:1, taken from The Vertical Coherence of the Book (Willis, p.39‑40)

The Outline of the Book ‑‑ The outline is adapted from Hailey's, and Willis' Commentaries, and Master's Study Bible.

TITLE VERSE ‑‑ 1:1

I.   SAMARIA'S AND JERUSALEM'S RELIGIOUS AND SOCIAL SINS JUDGED ‑‑ 1:2‑2:13

A.   
Sins of Samaria and Jerusalem Judged ‑‑ 1:2‑2:11

B.   
Restoration of Jacob Promised ‑‑ 2:12‑13

II. PRESENT DEVASTATION AND FUTURE EXALTATION CONTRASTED ‑‑ 3:1‑5:14

A.   
Sins of the Leaders of Jerusalem Judged ‑‑ 3:1‑12

B.   
The Promised Restoration and Messiah ‑‑ 4:1‑5:14

III.   
THE LORD'S COVENANTAL LAWSUIT AGAINST ISRAEL   ‑‑ 6:1‑7:20

A.   
The LORD's Covenantal Lawsuit against Israel ‑‑ 6:1‑16

B.   
Penitential Prayer and Divine Promise ‑‑ 7:1‑20

The Message of Micah

"The Word of the LORD that came to Micah" introduces the entire prophecy a shaving come from the LORD.  As in the case of every true prophet, God GAVE them the message. It was not concocted by Micah's own strong desire to see justice done in his nation, even though he spoke with great conviction and feelings. Micah was not merely demanding social external reforms but inward change of heart beginning with a return to the LORD.

I.   SAMARIA'S AND JERUSALEM'S RELIGIOUS AND SOCIAL SINS JUDGED ‑‑ 1:2‑2:13

A.   
Sins of Samaria and Jerusalem Judged ‑‑ 1:2‑2:11

1.   
The Mighty Lord Elohim (God) [1:2‑4] ‑‑ The Lord God will come down personally to judge the erring sons of Jacob.   Creation will fell and experience His wrath. This describes the severity of the LORD's judgment. The Name of God is used to remind the Israelites that their LORD whom they call "our" covenantal LORD is also the powerful God. He will chastise them for their sins.


Mic. 1:2‑4, “Hear, all ye people; hearken, O earth, and all that therein is: and let the Lord GOD be witness against you, the Lord from his holy temple.  3For, behold, the LORD cometh forth out of his place, and will come down, and tread upon the high places of the earth. 4And the mountains shall be molten under him, and the valleys shall be cleft, as wax before the fire, and as the waters that are poured down a steep place.
2.   
Sins of Samaria (1:5‑9a) ‑‑1:5 is a summary of the judgment of God upon both Israel and Judah.


The sins of Samaria are not mentioned but the judgment of God is.  Their material prosperity will cease. All their idols will be broken down. Their "hires" refer to their wealth which they believe was given to them by the baalim they worshipped.  The Israelites behaved like spiritual prostitutes in their going after idols. Israel had looked upon her prosperity as the pay for her spiritual service to the baalim. The idols were built from their wealth. Though beaten down, these idols and Israel's wealth would be carried into a foreign nation and there be offered by the conqueror before his idols as further wages in religious harlotry (Hailey, 194).

The seriousness of the coming judgment is emphasized by Micah's dressing, or lack of dressing. Here we have a paronomastic play on the names of the villages involved.


"Stripped and naked" does not mean naked in the modern sense, but stripped of his ordinary clothes and dressed as a captive. This is a pictorial demonstration of the message which he had just uttered. The wailing of a dragon (jackal) and doleful screech of the owl were familiar sounds to the people of Israel (1:8).


The sins of Samaria were beyond hope of redemption. Their sins have become incurable.  From the sins of Samaria Micah shifts his attention to Judah.

 2.   
Sins of Jerusalem (1:9b‑2:11) ‑‑ The sins of Samaria and its consequent have reached and affected Judah. They were not immune to their close neighbour's spiritual adultery. Jerusalem, Judah's capital city, became the meeting place of the people, even the invading hordes of Assyrians that came after they destroyed Samaria.


Micah commemorated on the fall of Judah's strongholds by an inter-play of words.  We call this paronomasia (para‑‑along side; & onoma ‑‑ name i.e. a placing alongside of names for effective communication). Farrar's translation of 1:10‑16) is inserted here because of its clarity on use of paronomasia [F. W.   Farrar The Minor Prophets, (New York:  Fleming H. Revell Co., n.d.), 130‑131]:

In Gath (Tell‑town) -- tell it not;
In Akko (Weep‑town) -- weep not!
In Beth‑le‑aphraph (dust‑town) -- roll thyself in dust.
Pass by, thou inhabitants of Shaphir (Fair‑town) -- in nakedness and shame!  
The citizen of Zaanan (March‑town) -- marched not forth.
The mourning of Beth‑ezel  (Neighbour‑town) -- taketh from you its standing‑place.
The inhabitants of Maroth (Bitter‑town) -- is in travail about good. Because evil hath come down from the LORD to the gate of Jerusalem.
Bind the chariot to the swift horse, thou inhabitants of Lachish (Horse‑town); 

She was the beginning of sin for the daughter of Zion, For the transgression of Israel were found in thee. Therefore will thou (O Zion) give dismissal (farewell presents)  to  Moresheth‑Gath (The possession of Gath).
The houses of Achzib (False‑spring) become Achzab (a disappointing brook) to Israel's kings.
Yet will I bring the heir (namely, Sargon, king of Assyria) to thee, thou citizen of Mareshah (Heir‑town).
Unto Adullam (the wild beasts' cave) shall the glory of Israel come! Make thyself bald (O zion) for the children of thy delight. Enlarge thy baldness as the vulture, For they are gone into captivity from thee.
The judgment is made necessary by the arrogance and corruption of the leaders of Judah. Their judgemnt was compounded on top of these sins by their forbidding  the  true prophets to prophesy.


Mic. 2:5‑6, “Therefore thou shalt have none that shall cast a cord by lot in the congregation of the LORD.  6Prophesy ye not, say they to them that prophesy: they shall not prophesy to them, that they shall not take shame.”
B.   
Restoration of Jacob Promised ‑‑ 2:12‑13

The dark cloud overshadowing the land of Israel and Judah is penetrated by a bright Messianic promise.  A remnant of Israel will be saved. These include both the people of Israel and Judah.  "As the sheep of Bozrah" indicates a large group. Bozrah was a chief city of Edom, noted for its large flock of sheep. Although the returnees will be a remnant but the noise they make will be like a great multitude.

Mic. 2:12‑13, “I will surely  assemble,  O  Jacob, all of thee; I will surely gather the remnant  of Israel; I will put them together as the sheep  of Bozrah, as the flock in the midst of their  fold: they shall make great  noise  by  reason  of  the multitude of  men.   13The  breaker  is  come  up before them: they have broken up, and have passed through the gate, and are gone  out  by  it:  and their king shall pass before them, and  the  LORD on the head of them.”
"The breaker is come up" is thought to be the Messiah who breaks down the wall of sin that separated them from the LORD and made them bondsmen. As they go out their king, the Messiah will be in front of them leading them.  The breaker therefore is the liberator, one who breaks through the gates of bondage.

II. 
PRESENT DEVASTATION AND FUTURE EXALTATION CONTRASTED ‑‑ 3:1‑5:14

A.   
Sins of the Leaders of Jerusalem Judged ‑‑ 3:1‑12

Micah utters three oracles against the leaders of the nation:

(1)  
against the rulers  (3:1‑4);

(2)  
against the false prophets (3:5‑8);  and

(3) 
against the  rulers,  priests,  and  prophets (3:9‑12).

B.   
The Promised Restoration and Messiah ‑‑ 4:1‑5:14

In 4:1‑8 we are told the future with regard to the latter days. There will be a new Zion (4:1), a new law (4:2), a new spirit of the divine subjects (4:3‑5), and restoration of the Davidic kingdom and dominion (4:6‑8). 

From "the latter days" the prophet looks at the "now". Before the future glory would come, there will be humiliation, captivity and then a return (4:9‑5:1).

"He" in 5:1 is the Assyrians will gather them in a siege. The "judge" is the king of Judah, who would be insulted by the besieger as the nation is humbled before the oppressor.  Though humiliated the true Israel will come forth triumphant.

Some clues to the identity of the ruler of the new Zion are given here.  He will be born in Bethlehem Ephratah (5:2).  He will rule in the strength of the LORD (5:4). He will give victory to His people (5:7‑8)). The invader will surely be defeated (5:5‑6, 9).

The "Assyrian" here symbolized the enemies of the LORD and the people of the LORD.  The "seven" shepherds refers to the perfect number to meet the emergency. And the "eight" principal men refers to eight princes which is a number more than that was absolutely necessary. "Shall we raise" means that they will come from within the ranks of the sons of Jacob.  The sword they use will not be a carnal sword for these would be beaten into plowshears but rather the word of God (2 Cor. 10:3‑5; Eph. 6:17).

This new spiritual Israel, the remnant of Jacob, will possess two exceptional qualities: (1) they will be in the midst of many nations as dew, exercising a refreshing spiritual and moral influence as does the morning dew and welcome showers in a parched world; (2) They will be among the same group of nations as a lion among the beasts of the forest, exercising a kingly strength and power as they mingle with men [5:7‑8].

The instruments of carnal warfare (5:9‑11), all classes of wizards (5:12), and idols of the land (5:13‑15) will be cut off.  God's vengeance will be on those who hearken not.

Beware of the sin of idolatry. Committing this sin means not to worship the one true living God. Christians are not immune to the sin of idolatry. This grievous sin affects the life and morality of the person and a nation if left unchecked.  E.g. look at our society today. In countries where the God of the Bible is not worshipped, societies have broken down and immorality is rampant.

III.  
THE LORD'S COVENANTAL LAWSUIT AGAINST ISRAEL ‑‑ 6:1‑7:20

A.   
The LORD's Covenantal Lawsuit against Israel ‑‑ 6:1‑16

The LORD calls upon the people to present their case against Him in the court the LORD had called. The witnesses are the mountains and the hills.  They were present when the covenant of God was accepted by the nation of Israel before and after they entered the Promised Land [cf. Exo.  24:3; Deut. 27:2, 11‑26 cf.  Josh.  8:30‑35 (fulfillment); Josh. 24:20‑28].

What is their charge against God?  NOTHING!
Balak the king of Moab and Balaam the son of Beor were stumbling blocks to the Israelites in Moses days.  They caused the LORD to smite and kill 24,000 (Num. 25:1‑9). Num. 22‑24, Balak asked Balaam to curse Israel. Instead Balaam was not able to curse Israel but bless her instead.  The LORD had turned his curses into blessings.

Shittim was the final resting place of Israel before they crossed the river Jordan (Josh. 3:1). This signifies the LORD’s provision and protection through 40 long years of wilderness wandering due to unbelief.

Gilgal was the first place they made camp after they crossed the river Jordan and enter into the Promised Land (Josh. 4:19). This points Israel to the provision of the LORD in helping them conquer the Promised Land. Gilgal was the place where Israel circumcised their men for the first time after they came out of Egypt. Gilgal means “to role away.” The city of Gilgal with the circumcision means that the sin of Israel had been roled away and they are now in the Promised Land by God’s grace and according to God’s promise and prophesy. 

God calls Israel to remember what He had done for them by turning their attention to these two deeds. The battle with the  Midianites  where Balaam was killed (Num. 31:8) and the conquest of the land east of Jordan, and the crossing of  the Jordan at flood period. Call to remembrance all the righteous acts of the LORD and see if you can find any evil against Him. This was the LORD‘s challenge before the court!!

The people's response was one of sarcasm -- what must we now offer to the LORD to appease Him!
Mic. 6:6‑8, “Wherewith shall  I  come  before  the LORD, and bow myself before the high God? shall I come before him with burnt offerings, with calves of a year old?  7Will the LORD  be  pleased  with thousands of  rams,  or  with  ten  thousands  of rivers of oil? shall I give my firstborn  for  my transgression, the fruit of my body for  the  sin of my soul?  8He hath shewed thee, O man, what is good; and what doth the LORD require of thee, but to do justly, and to  love  mercy,  and  to  walk humbly with thy God?
They found no charge against the LORD.   In rebuttal the LORD presents His case against them. Judah had succumbed to the idolatrous worship of Omri and his son Ahab, kings of Israel. They will pay for their sins.

MIC 6:16, “For the statutes of Omri are kept,  and all the works of the house of Ahab, and  ye  walk in their counsels; that  I  should  make  thee  a desolation,  and  the  inhabitants   thereof   an hissing: therefore ye shall bear the reproach  of my people.”
B.   
Penitential Prayer and Divine Promise ‑‑ 7:1‑20

The prophet speaks for Jerusalem‑Zion, confessing the sins of the people and bewailing the lack of righteousness in the land (7:1‑6).  There is no righteous no not one in the whole land of Judah. All were sinners before the thrice holy God.

Micah now speaks for the spiritual remnant.  He confesses their sins and calls upon the LORD to receive them. Micah's heart was one of love and compassion for the people to whom he ministered. He did not excuse their sin (7:13). Neither did he turn a blind eye to God's jus talionis in His chastisement upon His people. He acknowledged that the people will indeed learn from His rod of correction (7:16‑18).

With a doxology of praise to such a wonderful God, the prophet brings his message to a close.

MIC 7:18‑20, “Who is a God like unto thee, that pardoneth iniquity, and passeth by the transgression of the remnant of his heritage? He retaineth not his anger for ever, because he delighteth in mercy. 19He will turn again, he will have compassion upon us; he will subdue our iniquities; and thou wilt cast all their sins into the depths of the sea.  20Thou wilt perform the truth to Jacob, and the mercy to Abraham, which thou hast sworn unto our fathers from the days of old.
----------------------------------------------------------------------------------
THE BOOK OF NAHUMPRIVATE 

(Nineveh will Fall, Judah will be Vindicated)
The Man Nahum ‑‑ Nahum means "Consolation" or "Consoler". The name "is in a sense symbolical of the message of the book, which was intended to comfort the oppressed and afflicted people of Judah (ISBE, 2109)".

 Nahum calls himself the Elkoshite. He was probably from a place called Elkosh. The exact location of Elkosh is not known. His occupation, like his hometown, is unknown. This book of Nahum is one of the most poetical of all the Minor Prophets. It is stately and impressive. "As one reads it he feels himself carried from thought to thought at a rapid and highly excited pace.  The style is forceful, brilliant, and lifelike. One feels that he is sharing with the prophet the excitement of the moment. As George A. Smith describes it, `His language is strong and brilliant; his rhythm rumbles and rolls, leaps and flashes, like the horsemen and chariots he describes' vol.  II.,  p. 91) [Hailey, 249]."

Nahum did not say anything about the internal conditions of Judah and Jerusalem. He left this to his contemporaries, Jeremiah, Habakkuk, and Zephaniah.

The Date of the Book ‑‑ The earliest date identifiable in this book is in 3:8, the fall of No, the Egyptian Thebes. This destruction was carried out by Ashurbanipal, king of Assyria about the year 663 B.C. In the campaign Thebes was destroyed and a great booty was taken to Assyria. Nineveh was destroyed later by the combined forces of the Medes and Chaldeans in 612 B.C.  Somewhere between these dates Nahum announced the fall of Nineveh.  Most scholars narrowed the date to the time between 630 to 612 B.C. (Hailey, 249‑50).

The Occasion of the Book ‑‑ The Assyrians rulers from the beginning of Assyria's policy of westward conquest and world domination, and the dates of each,  are  as  follows (Hailey, 250):

Tiglath‑pileser III, 745‑727 B.C.  This monarch began a programme of world conquest. He invaded the West and deported some of the inhabitants of Northern Israel, removing them to an area north of Nineveh.

Shalmaneser V, 727‑722  B.C.   Shalmaneser began the siege of Samaria, 722 B.C., but died  before  the  city fell.

Sargon II, 722‑705 B.C.  This king completed the siege of Samaria, 721 B.C. which had been begun by Shalmaneser. He was murdered in 705 B.C.
Sennacherib,705‑681 B.C.  Sennacherib boasted of his monuments that he had shut up Hezekiah in Jerusalem "as a bird in a cage". He was murdered by two of his sons in 681 B.C., who were then driven out by a younger son, Esarhaddon, who became king.

Esarhaddon, 681‑668 B.C.

Ashurbanipal, 668‑625  B.C.  His campaign in Egypt resulted in the fall of No (Nah. 3:8). Much booty was carried away by him into Assyria.  According to the records this king was very cruel.

Assur‑etil‑ilani, 625‑620 B.C.

Sin‑shar‑ishkeen (Esarhaddon II), 620‑612 B.C. When Nineveh was besieged by the Medes and Chaldeans, Esarhaddon II gathered his wives and children and wealth into the palace and set fire to it. He perished in the fire with them.

The native forces of Assyria were expended and exhausted by long and extensive wars. The population of her cities was never homogeneous, but was made up of foreigners who were drawn to them by trade and the desire for wealth. With nothing more than trade and commerce to hold them together, the nation was bound to break up eventually.  The character of the Assyrian rulers and people in general was that of excessive cruelty. Farrar gives a vivid and clear description of their general character (Hailey, 251):
Judged from the vaunting inscriptions of her kings,  no power more useless, more savage,  more  terrible,  ever cast its gigantic shadow on the page of history  as  it passed on the  way  to  ruin.  The kings of Assyria tormented the miserable world.  They  exult  to  record how  "space  failed  for  corpses";   how  unsparing  a destroyer is their goddess Ishtar;  how they flung away the bodies of soldiers like so much clay; how they made pyramids of human heads; how they  burned  cities;  how they filled populous lands with death and  devastation; how they  rededdened  broad  deserts with carnage of warriors; how they scattered whole countries with corpses of their defenders as  with  chaff; how they impaled "heaps of men" on stakes, and strewned the mountains and choked rivers with dead bones; how they cut off the hands of  kings  and  nailed  them  on  the walls, and left their bodies to rot with bears and dogs on the entrance gates of  cities;  how they employed nations of captives in making brick  in  fetters;   how they cut down warriors like weeds, or smote  them  like wild beasts in the forests, and  covered  pillars  with flayed skins of rival  monarchs  (The  Minor  Prophets, 147‑148).

The Theme ‑‑ Nahum is a prophet with a single theme. The theme was the fall and destruction of Nineveh, that city of great and dreadful people.

This was not a book recording the personal glee of the prophet over the fall of Nineveh. Nahum was not a narrow minded prejudice servant of God filled with hatred for his enemies. "But it is a fervent expression of the outraged conscience of mankind (Hailey, 249)."

His cry over the fall of Nineveh was one of faith in his sovereign God who is Ruler of the Judah as well as Israel. The LORD will vindicate His elect when the time comes. The duty of the elect is to honour God. Vengeance is the LORD's  (Deut.  32:35; Rom. 12:19).   Righteousness will prevail in the END.  Do not worry.

"The lesson of his beautifully worded yet dreadful prophecy is one to which the world could well give heed today. The prophet reveals the eternal principle of the omnipotent God that for a nation to survive it must be established upon and directed by  principles  of  righteousness  and  truth. Wickedness will eventually turn a nation back to Sheol, . . ., when it makes cruelty and  wickedness  the  standard  by which it lives (Hailey, 249)."

The Outline of the Book -- The outline of the book is adapted from Hailey's commentary and Master's Study Bible.

INTRODUCTION ‑‑ 1:1

I.      
THE HOLINESS AND JUSTICE OF THE LORD ‑‑ 1:2‑7

A. 
The Nature of God ‑‑ 1:2‑6  

B. 
The LORD is our Refuge ‑‑ 1:7

II.  NINEVEH'S DESTRUCTION ANNOUNCED AS PART OF GOD'S PLAN ‑‑ 1:8‑15

A. 
Vengeance of YHWH for Evil Committed ‑‑ 1:8‑10

B. 
Assyria's power will be destroyed ‑‑ 1:11‑13

C. 
Assyria will be Destroyed ‑‑ 1:14

D. 
Judah will Rejoice ‑‑ 1:15

III.    
NINEVEH'S DESTRUCTION WILL BE TOTAL AND COMPLETE ‑‑ 2:1‑13

A. 
Successful Siege ‑‑ 2:1‑9

B. 
Despair of the People ‑‑ 2:10‑13

IV.     NINEVEH'S DESTRUCTION CAUSED BY SIN ‑‑ 3:1‑18

A. 
Assyria's Judgment was Inevitable ‑‑ 3:1‑4

B. 
The Irresistible Power of the LORD ‑‑ 3:5‑19

The Message of Nahum
INTRODUCTION ‑‑ 1:1

Nahum 1:1, “The burden of Nineveh. The book of the vision of Nahum the Elkoshite.”  "Burden" literally means a heavy load to be borne or lifted.  Here, and in the writings of the other prophets, it means to lift up the voice in proclamation, an utterance or prophecy, denouncing the sins of a people by pronouncing on them or their place of habitation a heavy judgment.

It is also a vision in which the LORD reveals the destruction of Nineveh in a most vivid and moving manner. This will soon come to pass.

I.      THE HOLINESS AND JUSTICE OF THE LORD ‑‑ 1:2‑7

A. 
The Nature of God ‑‑ 1:2‑6

The fierce wrath of the LORD against His enemies will be one where no one will be able to stand.  This is graphically described in 1:2‑6.   Over against this wrath is the mercy of the Lord, but it will only be on those who take refuge in Him.  It will not be universalism.

B. 
The LORD is our Refuge ‑‑ 1:7

NAH 1:7, “The LORD is good, a strong hold in the day of trouble; and he knoweth them that trust in him. This presents the LORD's   "otherside". In love and protective care He will protect His own.  Though no one can escape His wrath, anyone can trust in Him.  When you do He will become your stronghold in times of trouble.  No one can touch you when you are in His care.

II.  
NINEVEH'S DESTRUCTION ANNOUNCED AS PART OF GOD'S PLAN ‑‑ 1:8‑15

A. 
Vengeance of the LORD for Evil Committed ‑‑ 1:8‑10

A full end of Nineveh is decreed. It will not rise up again to trouble anyone.  As a yoke upon Judah, her affliction from that corner will be completely broken off.

B. 
Assyria's power will be destroyed ‑‑ 1:11‑13

The instrument that God used to punish Israel will in turn be punished. Nahum 1:11-13, “There is one come out of thee,that imagineth evil against the LORD, a wicked counsellor. Thus saith the LORD; Though they be quiet, and likewise many, yet thus shall they be cut down, when he shall pass through. Though I have afflicted thee, I will afflict thee no more.   For now will I break his yoke from off thee, and will burst thy bonds in sunder.” The power of evil men like the Assyrians is always under the sovereign control of the LORD. They might be considered super powers in the eyes of men but they are only pawns in the hand of the Almighty! 
C. 
Assyria will be Destroyed ‑‑ 1:14

Assyria's doom is determined. Her grave is already made. A messenger is on His way to bring these good tidings to Judah. In other words help is on its way.

D. 
Judah will Rejoice ‑‑ 1:15

Nahum 1:15, “Behold upon the mountains the feet of him that bringeth good tidings, that  publisheth peace! O Judah, keep thy solemn feasts, perform thy vows: for the wicked shall no more pass through thee; he is utterly cut off.
Judah is assured of her safety based upon Nahum 1:11-13. The call to Judah was a return to her duty of humble service to the LORD. The feasts must not be seen as mundane and contemptuous to them anymore. Did they listen? In the days of Hezekiah who listened to Isaiah and Nahum but not long after that future generations sinned against God. The worse was Manasseh, the son of Hezekiah. He was the worst of all the kings of Judah. Despite his cruelty and wickedness he reigned for 55 years (cf. 2 Ki. 20:21; 21:1‑2).

2KI 23:26‑27, “Notwithstanding the LORD turned not from the fierceness of his great wrath, wherewith his anger was kindled against Judah, because of all the provocations that Manasseh had provoked him withal. 27And the LORD said, I will remove Judah also out of my sight, as I have removed Israel, and will cast off this city Jerusalem which I have chosen, and the house of which I said, My name shall be there.” (cf.  2 Ki. 21:10‑16).

NOTE:  He was taken captive by the Assyrians and whilst in captivity he humbled himself and returned to the LORD.  Manasseh became a believer and upon his return form captivity, he did try to undo the damage of the past years as an evil king but it was too late. The people .  .  .  “did sacrifice still in the high places, yet unto the LORD their God only” (2 Chron. 33:17 cf. 2 Chron. 33:12‑16  on  Manasseh's  repentance  and good works). It was a case of too little too late. 
III.    
NINEVEH'S DESTRUCTION WILL BE TOTAL AND COMPLETE ‑‑ 2:1‑13

A. 
Successful Siege ‑‑ 2:1‑9

The destroyer of Nineveh is on his way!! The prophet sees the destruction as accomplished. The destroyer draws nigh; excitement is high. Nineveh prepares for the siege. But it was to no avail; the city was doomed.

Assyria will have a taste of its own medicine. The Chaldeans will come and thoroughly destroy her. They will not escape. The thoroughness of her destruction was seen in Nahum 2:8‑9, “But Nineveh is of old like a pool of water: yet they shall flee away. Stand, stand, shall they cry; but none shall look back. 9Take ye the spoil of silver, take the spoil of gold: for there is none end of the store and glory out of all the pleasant furniture.”
B. 
Despair of the People ‑‑ 2:10‑13

With the fall of the city the people flee; they are in terror as the city is plundered. The lair of the old lions is invaded and a new experience is theirs ‑‑ destruction!!   When the LORD is against you there is no where you can hide. No strength is able to withstand the wrath of God. The city becomes empty and void. The heart of the people melts away. Their knees smite together. There is great pain in their loins. Their faces are darkened probably by fire. Like a ferocious lion hunting food for her whelps the LORD will devour and tear to pieces the Assyrians!

Nahum 2:13, “Behold, I am against thee, saith the LORD of hosts, and I will burn her  chariots  in the smoke, and the sword shall devour thy  young lions: and I will cut  off  thy  prey  from  the earth, and the voice of thy messengers shall  no more be heard.”
IV.     
NINEVEH'S DESTRUCTION CAUSED BY SIN ‑‑ 3:1‑18

A. 
Assyria's Judgment was inevitable ‑‑ 3:1‑4

Nineveh's fate was brought upon herself as God's lex talionis judgement for her crimes must fall upon her.  A graphic picture of the battle is described.  Her own sins were the cause. The uncovering of her shame was of the LORD.

The fault lies with Assyria.  She cannot put the blame on anyone.  Her sinful ways were judged by God, who is the Creator and God of the Universe.  All mankind will have to answer to Him.  No one will escape His all seeing eye!  Sinful men must beware!!

The sins of the Assyrians were very much like that of modern man   today. The primary difference is that modern men are more subtle and euphemistically covered up their sins behind beautiful words.

B. 
The Irresistible Power of the LORD ‑‑ 3:5‑19

Nineveh's resources are unable to save the city. The prophet points to the fall of the outlying strongholds, to the siege and destruction of the city, and to the universal exultation over the fall of Nineveh.

God's irresistible power will be manifested for all to see. The Assyrians will be helpless before Him. They will receive their just rewards.

Nahum 3:5, “Behold, I am against thee, saith the LORD of hosts; and I will discover thy skirts upon thy face, and I will shew the nations thy nakedness, and the kingdoms thy shame.”
Nahum 3:18, “Thy shepherds slumber, O king of Assyria: thy nobles shall dwell in the dust: thy people is scattered upon the mountains, and no man gathereth them. 19There is no healing of thy bruise; thy wound is grievous: all that hear the bruit of thee shall clap the hands over thee: for upon whom hath not thy wickedness passed continually?”

----------------------------------------------------------------------------------
THE BOOK OF HABAKKUK

(God's Righteousness will Triumph)
 The Man Habakkuk ‑‑ Habakkuk means "embrace" or "ardent embrace".  Luther  says that his name. . . speaks as one "who took his nation to his heart, comforted it held it up, as one embraces and presses to his bosom a poor weeping child, calming and consoling it with good hope ‑‑ if God so will  (from  Hailey, 271)."

Nothing is known of his home except that the context of the book leads us to conclude that it was probably Jerusalem. His occupation is also a mystery.

The Date of the Book—Various dates from 630 B.C. to a date during the Babylonian captivity have been assigned for the activities described in this book. Those who argue for 605 B.C. or later overlooked 3:16. Here Habakkuk's says that he must wait quietly for the day of trouble, for the coming up of the people that invadeth them (he and the Jews).  This places the date BEFORE the Babylonian invasion.  Assyria fell to the Babylonians in the years 612 B.C.  When Habakkuk spoke, Nebuchadnessar was already pressing westward, but had not reached Jerusalem. The oppression of Judah and her first of three captivities did not occur till 605 B.C. (Daniel and his three friends were captured during the first captivity). It seems best to assign the book of Habakkuk to a date shortly before 606 B.C.  and after the Babylonian had started westward after the destruction of Assyria, 612 B.C.

The Occasion of the Book ‑‑ The book begins with a complaint by Habakkuk that God had taken too long in chastising the wicked Jews. The righteous have suffered enough in the hands of the wicked Jews.  There was violence and lawlessness in the Jerusalem and Judah. Habakkuk pleaded for immediate justice from the LORD.

The LORD's reply was not what the prophet had in mind. The LORD said that judgment was near. It will upon the land of Judah very soon.  The time was ripe. God's instrument of chastisement was the Chaldeans which God calls. .  .  “that bitter and hasty nation which shall march through the land, to possess the dwelling places that are not their. They are terrible and dreadful:   their judgment and their dignity shall proceed of themselves (1:6‑7)".

Instead of soothing Habakkuk's distraught mind because of the injustice in the land, it brought about a greater complaint from Habakkuk.  How can God use a more evil and wicked nation to judge a lesser wicked nation like Judah? The prophet was perturbed by this knowledge. His theology would not allow him to accept this truth fro the LORD. It was under such circumstances that this book was written.

Summary of the Book ‑‑ The book opens with the cry of Habakkuk to the LORD because of the wickedness, injustice and disregard for God's law in Judah. In response, the LORD points to the rising Chaldean power as His instrument of judgment.  Habakkuk was thoroughly taken aback by this revelation.  It added to his perplexity.  God cannot really use a more wicked nation than Judah to judge her now would He?

The LORD points out that the righteous man shall live by faith (2:4). And as Habakkuk and any remaining righteous men in Judah live by faith, they must wait for the LORD.  The LORD said that whatever happens to the righteous, the wicked will receive their just rewards. They will not escape. This explanation partially answers Habakkuk's perplexity. 

Habakkuk ponders further what the LORD has said. How long before the full impact of the words hit him was not told but the effect of it brought forth "one of the most beautiful expressions of faith found in the Old Testament” (Hailey, 273). Faith in the LORD to do that which is absolutely just and righteous even if it boggles our mind and contradicts our "human kindness" and sense of "righteousness"  is a precious lesson for every believer to learn.

Though all avenues of life's sustaining food are cut off and taken away, yet he will joy in Jehovah; he will rejoice in the God of his salvation.  The prophet has  now  learned the  principle  that  God  had  spoken  through  him,  "the righteous shall live by faith".  The  prophet  has  learned and announced to the world  how  God  can  permit  and  use tyranny to accomplish His divine purpose;  but in  the  end the tyranny must be punished (Hailey, 273).  

Lessons Learnt from Habakkuk (taken from Hailey, 273‑274)‑‑

1.  
The universal supremacy of the LORD's judgment upon the wicked.  The LORD used the more wicked Chaldean to judge wicked Judah. But the Chaldeans in turn will be judged by God through another nation or by His Own hand in God’s time. We see from history that the Chaldeans were judged by the Medo‑Persians who in turn were judged by the Greeks. The Greeks were then judged by the mightier Romans and the list goes on until the LORD will finally judge the kingdom of the antichrist by His own sovereign Hand. No evil will escape the omnipotent, omniscient, and omnipresent God of the universe. The destiny of all nations  past, present and future is in His Almighty Hand. Every kingdom of man will have a beginning and an end except for the kingdom of God which will be for eternity! Are you part of God’s eternal kingdom?
2.  
Faithfulness is the guarantee of permanence.   The believer's faith is in God. This is where the stability lies. The character and nature of God is the foundation of our beliefs.  Therefore the more we know God, the greater will our faith be.  True faith is not like the faith of the world where the object of his faith is carnal, worldly and transient. When we put our faith in God we are entrusting ourselves in One who is immutable whereby our faithfulness is guaranteed permanence.

3.  
Evil is self‑destructive.  This fact is stressed by Habakkuk as well as by the other prophetical books. Habakkuk points this out well in the five woes pronounced against the conquering Chaldeans.  The believers must remain patient and wait for God's plan to unfold even if this might not fall within the purview of the believer’s heart’s desire.  This is true genuine faith. This lesson should eliminate all murmuring and grumblings from the believer.

4.  
The fact of divine judgment and chastisement. The LORD will judge His people. He will make no exceptions. The basis for judgment might be different between Judah and the Chaldeans, nonetheless judgment falls upon all. In the case of the former the Bible calls it chastisement whereas the latter is called judgment. The yardstick that God uses to judge His people is the Word of God. If God will judge His people rest assure He will judge the wicked. 1 Peter 4:17 points out, “For the time is come that judgment must begin at the house of God: and if it first begin at us, what shall the end be of them that obey not the gospel of God?”
5.  
Faith in the LORD solves the problem of injustice in believer’s life.  The woes of the world can only be solved by faith in the LORD Jesus Christ. We know from Scripture that this will not come about. In fact it will only get worse. It will come to a boiling point where Satan and his hosts will unleash their final assault against God and his followers and will be thoroughly destroyed. This is a lesson for the believer as well.  This is seen from the change in Habakkuk's whole attitude toward the "injustice" of the impending judgment by the Chaldeans. “The growth of faith from perplexity and doubt to the height of absolute trust is one of the beautiful aspects of the book.  Its lesson is for all  time (Hailey, 274).”
The Outline of the Book ‑‑ This is adapted from Hailey's book as well as Master's Study Bible.

TITLE OF THE BOOK ‑‑ 1:1

I.      
HABAKKUK'S COMPLAINT OF JUDAH'S WICKEDNESS ‑‑ 1:2‑4

A. The Cry is Long – 1:2

B. The Law is Slacked – 1:3-4

II.     
HABAKKUK'S COMPLAINT OF CHALDEAN'S WICKEDNESS ‑‑ 1:5‑17

A.  
The LORD sends Chaldeans to judge wicked Judah ‑‑ 1:5‑11

B.  
Habakkuk's complaint of Chaldean's wickedness ‑‑ 1:12‑17

III.    
GOD'S JUDGMENT OF THE CHALDEANS ‑‑ 2:1‑20

A.  
Habakkuk awaits the LORD's reply ‑‑ 2:1‑3

B.  
The LORD will punish the Chaldeans for their wickedness ‑‑ 2:4‑20

IV.     
HABAKKUK'S PRAYER OF CONFIDENCE AND TRUST ‑‑ 3:1‑19

A.  
The LORD's mighty judgment was for the salvation of His people ‑‑ 3:1‑15

B.  
Habakkuk's confidence is in the LORD ‑‑ 3:16‑19

----------------------------------------------------------------------------------
THE BOOK OF ZEPHANIAHPRIVATE 

(The LORD Hides)
Zephaniah the Man ‑‑ Zephaniah means "Jehovah hides" or "Jehovah had hidden" or "Jehovah treasured". In the introduction of the book, the prophet traces his ancestry back four generations to Hezekiah. This indicates that Zephaniah was of royal blood.

Some prophets were "nobodies" but here we have a biblical record of one who was a "somebody".  God used ALL sorts of people from many varied background for His service.  Just because one comes from a well‑off background does not mean that he cannot serve the LORD. The key is CALLING!!  All can be called by God.

Calling is a mystery.  It involves the willingness of man and the will of God. The two coincides exactly according to the time appointed by God. It will not be too late or too early. BUT the man must be willing at all times. This is obedient discipleship.  Are you one who is unwilling? Why?

Nothing is known of his occupation nor can anything from the book indicate what he did for a living. His reference to Jerusalem as "this place" (1:4) suggests that Jerusalem was his home.  His familiarity with the place and the conditions of the people in the city (3:1) supports this probability.

The Date of the Book ‑‑ Thiele concludes that the reign of Josiah was between 641/0 to 609 B.C. Others placed it from 639 to 608 B.C. Zephaniah 1:1 informs us that Zephaniah prophesied during the reign of Josiah. It would be safe to suggest 630 to 625 B.C.  as the probable date of his ministry.

If 626 B.C. is accepted, then the ministries of Jeremiah and Zephaniah began in the same year.  What gave rise to the prophecy helps ascertain the date of the book.  Some have suggested that the prophet was provoked by the invasion of the  Scynthians,  who  poured  south  from  the northern  steppes  about  this  time  (626  B.C.). These ruthless hordes invaded the Assyrians empire and followed the Mediterranean coast south to the border of Egypt where they were turned back.

Others suggest that his prophesying were  prompted  by  the rise of the Chaldeans power, which  Zephaniah  saw  as  the legitimate threat of a general judgment of that part of the world.  This latter view seems more probable.

The Occasion of the Book ‑‑ Hezekiah was succeeded by Manasseh. He was then 12 years old. He reigned for 55 years. It is doubtful that there was a more wicked king than him in all of Judah's history. He was determined to undo all the reforms brought about by his father. He rebuilt the high places, raised up altars to Baal and Ashteroth, and built altars to the host of heaven. He even made his own son pass through fire.  He practiced enchantments and consulted familiar spirits and wizards: and he wrought much wickedness in the sight of the LORD, to provoke him to anger (2 Ki.  21:1‑6). He even placed a graven image in the most holy place, the Holy of Holies where God said He would dwell (2 Ki. 21:7‑9).  During the last years of his life, after his conversion, he tried to undo all he had done but with little success. The sins of the people were too deeply rooted in their lives (2 Chron. 33:10‑20).

Amon succeeded him.  He followed in his father's footsteps of wickedness. 2Chron. 33:22, “But he did that which  was  evil in the sight of the LORD, as did Manasseh his  father:  for Amon sacrificed unto all the carved images  which  Manasseh his father had made, and served them;   23And  humbled  not himself before the LORD, as Manasseh his father had humbled himself; but Amon trespassed more and more.”
Apparently his father's last minute reform did not have any impact in a life that had been molded by many years of idolatry and evil.  His reign was also one of great wickedness (cf. 2 Ki. 21:17‑22; 2 Chron. 33:21‑25).

Josiah, the son of Ammon, was eight years old when he became king. He was the last good king to reign over Judah. At the age of sixteen he began to seek after the LORD the God of his father David. At age twenty he began to purge Judah and Jerusalem of all her idolatrous worship (2 Chron. 34:3‑7).  At twenty six he repaired the house of the LORD his God (2 Chron. 34:8‑13). The "clean‑up" probably took six long years to complete. He could not repair God's house if it was full idols. In the process of the repair work they found a book of the Law of the LORD by Moses.

After Josiah heard the word of the LORD he rent his clothes and enquired from  Huldah, a prophetess who lived in Jerusalem in the college, what he ought to do (2 Chron. 34: 19‑22).  Why he sent for Huldah and not Jeremiah, Zephaniah, Nahum, or Habakkuk we cannot be certain. Maybe they were not in Jerusalem at the time? This was what  she said . . . “Thus saith the LORD God of Israel, Tell  ye  the man that sent you to me,  24Thus saith the LORD, Behold,  I will bring evil upon this place, and upon  the  inhabitants thereof, even all the curses that are written in  the  book which they have read before the king of  Judah:  25Because they have forsaken me, and have burned incense  unto  other gods, that they might provoke me  to  anger  with  all  the works of their hands; therefore my wrath  shall  be  poured out upon this place, and shall not be quenched.  26And  as for the king of Judah, who sent you to inquire of the LORD, so shall ye say unto him, Thus saith the LORD God of Israel concerning the words  which  thou  hast  heard;  27Because thine heart was  tender,  and  thou  didst  humble  thyself before God, when  thou  heardest  his  words  against  this place, and against the inhabitants thereof,  and  humbledst thyself before me, and didst rend  thy  clothes,  and  weep before me; I have even heard thee  also,  saith  the  LORD. 28Behold, I will gather thee to thy fathers, and thou shalt be gathered to thy grave in peace, neither shall thine eyes see all the evil that I will bring upon this place, and upon the inhabitants of the same. So they brought the king word again (2 Chron. 34:23‑28).”
The cleansing of the temple was followed by a Passover such as had not been seen before since the days of David (2 Chron. 35:1‑19). He kept this Passover when he was twenty six years old (2 Chron. 35:19).

With such a good king at the helm, Zephaniah did not rebuke the king at all. He rebuked all but the king. It was not what Paul L. Redditt said, “Zephaniah would belong to the royal line.  That would perhaps explain why he did not condemn the king in 1:8; 3:3‑5, where he blames most of Judah's upper classes for their sins   (Holman Bible Dictionary, "Zephaniah, the Book," s.v. Paul L. Redditt, 1438)."  Redditt has unjustly cast a doubt on Zephaniah's character by this statement.  The ministry of the prophet was not to teach God’s Word for that was given to the priests and Levites. The prophet’s ministry was to rebuke sin. Josiah was a good king (2 Ki. 22:1‑2).  He did not turn to the left or to the right in his keeping of God's law. From his life of great reform we see that he had people like Zephaniah to back him up. The reforms were done in the land despite years of wickedness and idolatrous worship. It was not a one man job. It needed a good leader and many good supporters! Based upon the study of the life of Josiah, Zephaniah's words were taken seriously by the people. They turned from their sins. Josiah died at the age of 39 in the hand s of the  Egyptians at the battle he should not have gone to in the first place (2 Chron. 34:1).

Outside Politics affected Judah.  By now Israel was already destroyed.  War clouds, dark and foreboding hovered over the northern horizon. In the period from Isaiah and Micah to that of Zephaniah, Assyria had been able to maintain supremacy over the world of that day. Revolts throughout the empire were frequent; however, at the cost of her resources and the shedding of much blood, her king had been able to retain Assyria's place at the head of the world empires. It appeared that Josiah remained loyal to the Assyrian king, Ashurbanipal, who died ca.  633 B.C., and who was the last great king of the empire.  Upon his death, Assyria began to disintegrate (Hailey, 224).
As the Assyrians grew weaker, the Chaldeans became stronger. In 625 B.C. the Chaldeans broke the yoke of the Assyrians from off her neck. They declared themselves an independent nation. This led to war between Nineveh and Babylon, the capital city of the Chaldeans, also called Babylonians. In 614 B.C. the Medes captured Ashur, the chief city of the Assyrians. The Medes were from the south and south‑west of the Caspian Sea in the Zagros Mountains. It was northeast of Assyria. Nebuchadnezzar, the son of Nabopolassar and general of his army, led an attack against Nineveh. Assisted by the Medes, he was able to take the city and destroyed it completely in 612 B.C.  This was an important date in history. The remnant of the Assyrian army fled west where it entrenched itself near Haran. After destroying Nineveh, Nebuchadnezzar reorganized his forces and followed the Assyrians to Haran where he attacked and destroyed the remaining forces of Assyrian power in 609 B.C. The last vestige of Assyria was now gone. This left the Chaldean nation the undisputed master of the East (Hailey, 224).

Pharaoh‑necho of Egypt determined to help Assyria at Haran by marching north with his army (609  B.C.). Josiah attempted to stop him at Megiddo by throwing his forces in the path of Necho (2 Chron. 35:20‑24). He succeeded in preventing the Egyptian army from reaching Haran, but he was killed in the battle. For four years Egypt dominated Judah, but in 605 B.C. Necho was defeated by Nebuchadnezzar at Carchemish, west of Haran.  Nebuchadnezzar pursued the Egyptians as far south as the land of Judah, whose people he took under his own wing. Here is enacted one of the ironies of history. Judah, led by Josiah, had attempted to aid Chaldea by fighting against Egypt at Megiddo. The kingdom that gave its king in the struggle to aid Chaldea was now a vassal of the nation it had attempted to help. Later Judah was to be destroyed by Chaldea (Babylon). Learning of the death of his father Nabopolassar, Nebuchadnezzar made a rapid return to Babylon to claim the throne. As he returned to Babylon he carried hostages with him, among whom were Daniel and his three friends, chief characters of the Book of Daniel. It seems altogether possible that it was the rise of the Babylonian power and their westward threat that gave occasion for Zehaniah's prophecy (Hailey, 224‑5).

Summary of the Book ‑‑ Zephaniah looked toward a future punishment of not only Judah but heathen nations as well.  In 1:2‑6 the prophet predicted punishment upon the whole world, including Jerusalem.  1:17‑18 depict the inability of sinful man to escape God's judgment. The intervening verses describe the punishment as the Day of the LORD (cf.   1:14‑16). Punishment will come upon the nobles at the king's court, those who gained materially through violence, the merchants, and those who deny the power of God to reward good or punish evil.

Chapter two begins with a series of threat against the Philistines (2:4‑7), the Moabites and Ammonites (2:8‑11), the Ethiopians (2:12), and the Assyrians (2:13‑15). Zephaniah called all nations to repent and become righteous and meek. Zephaniah did not presume on God's grace by promising forgiveness, but he counseled turning to righteousness and meekness as the means for possibly avoiding punishment on the day of the LORD.

Chapter three is marked by a change in perspective between verses 3:7‑8. Zephaniah 3:1‑7 pronounces a woe upon Jerusalem, the city of David. The reason was because of the oppression within her walls.  Her princes preyed like lions upon the people, her prophets committed treachery, and her priests polluted the Temple (3:3‑4).  God not only indicted them for their sins but for their failure to learn from the destruction of the other nations (3:5‑7).  Zeph. 3:8‑20 begins on a positive note. Zeph. 3:8‑13 promises that God will punish the nations and convert them from idolatry. He promises to remove the haughty from Mount Zion and leave behind the meek and humble. Zeph. 3:14‑20 predicts the cessation of punishment and oppression and the return of the exiles. God Himself is called the King of Israel (3:15).  His presence alleviates any reason to fear the nations.  God will punish the oppressors and bring home the exiles. This book, like all the others, ends with a hope because of God's mercy!! (adapted from Paul  L.  Redditt's  "Zephaniah,  the Book," Holman Bible Dictionary).

Lessons from the Book ‑‑

1.  The Day of the LORD ‑‑ a day of judgment for the wicked. The day is at hand (1:7; near (1:14; a day of darkness and of terror (1:15‑16).  It comes as a judgment against sin (1:17). This is accompanied by a great convulsion of nature (1:15). It falls upon ALL creation ‑‑ man and beast alike, Hebrews and the nations (1:2, 3; 2:1‑15; 3:8). The Day of the LORD is a Day of doom and NOT a day of blessing to the disobedient. The prophet sees it as a day of terror, imminent and falling upon all creation as a judgment for sin.  Only a remnant will escape. The purpose of the mention of the "aweful" day of the LORD is to strike terror into the hearts of the wicked, hoping that they will be led to repentance of their sins. 

But it is a day of deliverance for the faithful. However out of this grim picture of destruction comes redemption. This must never be overlooked nor minimized. Joy will one day return to the Land of Promise. The basis for their joy is the return of the LORD to Zion for He hath taken His judgments upon them.

Zeph. 3:14‑17, “Sing, O daughter of Zion; shout, O Israel; be glad and rejoice with all the heart, O daughter of Jerusalem. 15The LORD hath taken away thy judgments, he hath cast out thine enemy: the king of Israel, even the LORD, is in the midst of thee: thou shalt not see evil any more.  16In that day it shall be said to Jerusalem, Fear thou not: and to Zion, Let not thine hands be slack.  17The LORD thy God in the midst of thee is mighty; he will save, he will rejoice over thee with joy; he will rest in his love, he will joy over thee with singing.”
There will be an end to God's judgment. The Word of the LORD is that He will undo all that afflicted Judah. The afflictions will not be forever. Judah will be elevated to a position of praise once again. Their captivity will be reversed and the people will return home to their own land.  God's hand will be in this matter. It will not be merely due to the course of nature nor chance nor the good will of man but by the all mighty hand of God.  Judah must realize NOW, BEFORE their captivity that the LORD will send them into captivity and He will restore them FROM captivity. The LORD is control of the blessings and cursing of the people of Judah.  He is the Lord over their lives and destiny not themselves.

The Jews will know that the LORD is ever ready to restore in that He speaks of restoration even before the captivity. Those who really believe in Him will take what He says to heart and this hope will keep them in good stead WHEN they enter into captivity. The rebellious and unbelieving ones will continue with their gripping and complaining and cursing and will end up miserably. “They never knew God” will be the epitaph on their tombstone.

Zeph. 3: 18-20, “18I will gather them that  are  sorrowful  for  the  solemn assembly, who are of thee, to whom the reproach of it was a burden.  19Behold, at  that  time  I  will  undo  all  that afflict thee: and I will save her that halteth, and  gather her that was driven out; and I will  get  them  praise  and fame in every land where they have been put to shame.  20At that time will I bring you again, even in the time  that  I gather you: for I will make you a name and a  praise  among all people of the earth, when I turn  back  your  captivity before your eyes, saith the LORD.”
2.  Universalism – The LORD is the God of the Universe. The judgment falls upon ALL.  The gods of the nations are non‑entities.  The words of the psalmist aptly apply here . . .   Psalm 115:4, “Their idols are silver and gold, the  work of men's hands.  5They have mouths,  but  they  speak  not: eyes have they, but they see not:   6They  have  ears,  but they hear not: noses have they, but they smell not:   7They have hands, but they handle not: feet have they,  but  they walk not: neither speak they through their  throat.   8They that make them are like unto them; so  is  every  one  that trusteth in them.”
The LORD alone is God. As terror falls upon all alike so also will salvation. A sublime message of the Messianic age is mentioned in Zeph. 3:14‑20 though the Messiah is not mentioned specifically. Whatever is accomplished in judgment or redemption it is the LORD who accomplishes it. The sovereignty of God over sinful men must be emphasized.  We are the creatures and He is the Creator.  God's words in Romans soberly reminds every believer and unbeliever of the sovereign prerogative of the Almighty God with regard to the dispensing of His mercy and saving  grace. We cannot question Him.

Romans 9:15, “For he saith to Moses, I will have mercy on  whom I will have mercy, and I will have  compassion  on  whom  I will have compassion.”

Romans, 9:18, “Therefore hath he mercy  on  whom  he  will  have mercy, and whom he will he hardeneth.  19Thou wilt say then unto me, Why doth he yet find fault? For who hath  resisted his will?  20Nay but, O man, who  art  thou  that  repliest against God? Shall the thing formed say to him that  formed it, Why hast thou made me  thus?   21Hath  not  the  potter power over the clay, of the same lump to  make  one  vessel unto honour, and another unto dishonour?   22What  if  God, willing to shew his wrath, and to  make  his  power  known, endured with much longsuffering the vessels of wrath fitted to destruction:  23And that he might make known the  riches of his glory on the vessels of mercy, which  he  had  afore prepared unto glory,”
The Outline of the Book ‑‑ The outline is adapted from Master's Study Bible and Hailey's book pages 226‑228.

TITLE ‑‑ 1:1

I.      
GOD'S JUDGMENT UPON THE WHOLE WORLD ‑‑ 1:2‑3:8

A.  
The LORD 's judgment upon the whole world ‑‑ 1:2‑3

B.  

The LORD 's judgment upon  Judah  and  Jerusalem  ‑‑ 1:4‑18

C.  

The LORD 's call to repentance ‑‑ 2:1‑3

D.  

The LORD 's judgment upon heathen nations ‑‑ 2:4‑15

E.  

The LORD 's judgment upon Jerusalem ‑‑ 3:1‑8

II.     
GOD'S PROMISED BLESSINGS IN THE FUTURE ‑‑ 3:9‑20

A.  
God's remnant will come from among the heathen ‑‑ 3:9‑10

B.  
Israel will return cleansed and sanctified ‑‑‑ 3:11‑13

C.  
Israel will be comforted and exalted to honour ‑‑ 3:14‑20

----------------------------------------------------------------------------------
THE BOOK OF HAGGAI

(A Call to Work)
Haggai the Man ‑‑ Haggai means "festival" or "festive".  Some have suggested that Haggai is a shortened form of "Haggaiah", meaning "festival of the LORD ". From Ezra 5:1‑2; 6:14‑16 and the book of Haggai, we see that he had a successful ministry.  The Lord needed one who could take a message from Himself, convey it to the people, and get results. This the prophet achieved; he was the man of the hour (Hailey, 297).

Concerning Haggai's home and occupation, there is no information. We only know that he returned from Babylon with the remnant under Zerubbabel. Haggai, like Nahum (burden of Nineveh) was a man with a single purpose.  .  . to rebuild the Temple. His ministry was to get the post-exilic Temple rebuilt.  Anything he said was built around this theme. Without rebuilding the temple the people should not expect the favour of the LORD to be upon them.  The central place of devotion and worship was essential if the nation was to be held together and the LORD's blessings were to be bestowed on the people. The LORD raised him up and endowed him with His spirit, the spirit of prophecy, for the purpose of rousing the people to action. The temple must be rebuilt at any cost (Hailey, 298)!
The writing of Haggai seems more subdued and prosaic compared to his predecessors like Habakkuk who wrote with charm and poetically. But it was most effective as far as results were concerned.  For within three and a half weeks after his first message to the people, they began work on the project. He realized the immediate and more important need of the people and he knew how to reach out to them. The LORD understood the kind of man needed for the task and Haggai was that man. Haggai's appeal to the people was not himself but the LORD.  The people must rebuild the Temple because the LORD says they must. The LORD must be the reason for the rebuilding. As such phrases like "saith the LORD" and "the word of the LORD of hosts" occur 26 times in the four short addresses of 38 verses. This appeal stirs the hearts of the people into real action and the temple was built.

The Date of the Book ‑‑ Haggai 1:1 tells us that he began prophesying in the second year of the reign of Darius. This would be 520 B.C.

The Occasion of the Book ‑‑ Judah was taken into captivity by Nebuchadnezzar. Many of the people were brought to Babylon after the destruction of Jerusalem and the Temple of Solomon. The year was 586 B.C. Daniel and his three friends together with other Jewish young men were carried to Babylon after Nebuchadnezzar's first invasion in 605 B.C.  Ezekiel the prophet was taken in 597 B.C. during the second captivity.  He prophesied until 572 or 570 B.C. Through the ministry of these two exilic prophets the people in exile as well as in Jerusalem before the fall were given spiritual hope and guidance.

Following Nebuchadnezzar's death in 562 B.C., Babylon had a series of weak rulers (read Daniel 5). The empire went into decline.  By 549 B.C.  Cyrus the Persian king had defeated the Median king and united the two countries. In 539 B.C., while Nabonidus, king of Babylon was away and his son, Belshazzar, acted in his stead, Cyrus entered and took the city of Babylon. Cyrus placed Darius the Mede to  rule in Babylon. [Note: This is not the Darius mentioned in Haggai's book.  He was probably Darius Hystaspes who ruled in 520 B.C.]

The Persians' method of uniting the peoples they conquered was a reversal of what the Assyrians and Babylonians did. The former transplanted people of different nations with people of other nations thereby mixing them up through intermarriages, businesses, etc. hoping that they will lose their own identity. The Babylonians on the other hand would take the best from the conquered nations and feed them with Babylonian propaganda coupled with a new Babylonian name and "a good life" to assimilate them into the Babylonian society. Cyrus issued a decree that the various exiled peoples be all returned to their own homeland, rebuild their respective  temples and restore their deities, and then call upon their own gods to act favourably toward him and his household.

The account of the decree is found in 2 Chron. 36 and Ezra 1. This decree was issued some time in 538 B.C. The first group of Jewish exiles returned under Zerubbabel in 536 B.C. This was prophesied by Isaiah (44:24‑45:7) some 150 years BEFORE the incident happened. The name of Cyrus was even mentioned by Isaiah (cf. 44:28).  [From this some have surmised that Cyrus was a monotheist. But such was not the case. He was a polytheist who sought the favour of all the gods.] Data on the three returns include:  

a)  
Zerubbabel led the first in 536 B.C. ‑‑ a total of 50,000 Jews and their servants returned (42,360 + 7,337).  See Ezra 2:62‑67.

b)  
Ezra led the second in 455 B.C. (Ezra 7:1‑10).

c)  
Nehemiah led the third in 445 B.C. (Neh. 2:1‑11).

Cyrus was succeeded by his son, Cambyses (529‑522) B.C.  He had none of the greatness of heart of his father.  Cambyses invaded Egypt with carefully laid plans for its conquest but was called home because of a rebellion by his own brother. He had his own brother killed. On his way to Babylon, it is said that he took his own life because he could not face up to the ignominy of killing his own brother. After his death, the Persian Empire was thrown into a state of upheaval. There were a total of nine major revolts. Darius I and his father Hystaspes, an able general put down these revolts. To Darius the First had been ascribed the credit of organizing the empire into a homogeneous whole.

After their return to Jerusalem in 536 B.C., the Jews erected or restored the altar of sacrifices to the LORD and laid the foundation to the Temple. At this point they stopped work on the temple until the second year of Darius I, when Haggai and Zechariah were called to the work of rousing them to finish the work which they started some 16 years earlier. The condition of the Jews seems quite wretched and miserable. Things in Judea had not been as they had anticipated for their cities and houses were in ruins. The land which had been neglected for 50 years after the Babylonian destruction was very evident throughout the land.  Food was scarce and the land had not produced the "milk and honey" as they had expected. Their neighbours were unfriendly to say the least. There were times they had been antagonistic toward them. As a whole the picture was very grim and extremely bleak indeed. It was to such a spiritual and economical climate that Haggai and Zechariah wrote their prophecies.

Summary of the Book ‑‑ The book of Haggai is a very important book for these four reasons (taken from Holman Bible Dictionary, "Haggai," s.v. E. Earl Joiner, 594).

1.  
This book laid the foundations of later Judaism on which Christianity was built.

2.  
The stress on linking worship with work, a characteristic feature of Jesus' teaching and of the NT in general.

3.  
Reviving the hope of the dejected people.

4.  
Provides important historical data on the post‑exilic period where information is scanty.

The book consists of 4 short addresses and a description of the results of Haggai's message.  The recipients of Haggai's message included Zerubbabel, the leader of the group and Joshua, the high priest.

First address ‑‑ Haggai argued convincingly to the people that it was indeed the time for them to rebuild God's Temple (1:2‑15).  The failures in their lives were because of their spiritual neglect. The way to correct their dilemma and spiritual apathy was to rebuild God's house i.e. put God first in your lives and the rest will take care of itself. Proverbs 3:5-10, “Trust in the LORD with all thine heart; and lean not unto thine own understanding. In all thy ways acknowledge him, and he shall direct thy paths. Be not wise in thine own eyes: fear the LORD, and depart from evil. It shall be health to thy navel, and marrow to thy bones.   Honour the LORD with thy substance, and with the firstfruits of all thine increase: So shall thy barns be filled with plenty, and thy presses shall burst out with new wine.” And Jesus Christ has this to say to the rich, “No man can serve two masters: for either he will hate the one, and love the other; or else he will hold to the one, and despise the other. Ye cannot serve God and mammon (Matthew 6:24).” Jesus Christ has this to say to the poor, “But seek ye first the kingdom of God, and his righteousness; and all these things shall be added unto you. Take therefore no thought for the morrow: for the morrow shall take thought for the things of itself. Sufficient unto the day is the evil thereof (Matthew 6:33-34).”
This is a very fit lesson to teach the young yuppy Singaporeans of today. Haggai assured the people the LORD was with them. The LORD stirred up the hearts of the leaders and people that they might work together (1:13‑15).

Second address ‑‑ Haggai directed his message to both the leaders and the people. They were to recall the glory of their former Temple and in this way it might stir the new generation of Jews, who were born in Babylon, to new enthusiasm. The LORD will shake the heavens and other nations and filled this house will glory even the glory that will be greater than the former temple (2:1‑9).

Third address ‑‑ Haggai returned to the theme of his first address where he linked work with worship and God's blessing. The people's carelessness in the building of God's Temple had forfeited them of God's blessings. This must be rectified first before they could think of their own personal needs.(2:10‑19).
Fourth address ‑‑ This final address was delivered on the same day as the fourth address. This fifth address is filled of hope.  Zerubbabel was told that the kingdoms of the world will be over thrown. Zerubbabel was be made a signet for God has chosen him.  He became part of the descendants of David through which the Messiah would finally come (Matt. 1:13).

Lessons from the Book ‑‑

1.  

Link between "secular" and "spiritual"‑‑ No discouragement, be it physical or spiritual, will ever be accepted by God as an excuse not to do His holy will. Disobedience will always be called disobedience regardless of the euphemism attached to that excuse.

2.  
The time to work is NOW ‑‑ Haggai's call was to serve the LORD now. Do not wait for tomorrow or things to look brighter before you serve the Saviour.  The time is now or never!! Procrastinate no longer in our drunken stupor for the lust of the eyes and the lust of the flesh. The pride of life will consume us leading to a wasted life of profligacy and debauchery. Jesus said this of Himself when He was on earth doing the father’s will, “I must work the works of him that sent me, while it is day: the night cometh, when no man can work (John 9:4).”
3.  
Basis of our ministry is thus saith the LORD ‑‑ Success in God's work must not be measured by man's standard.  We have to preach what God wants us to preach and leave the results to Him.  In the case of Haggai it was quite "fruitful".  Fruitful in that it brought about the desired result and the Temple of God was completed. But it was not so in the ministry of Jeremiah and Isaiah who cried to the people to repent and turned from their sins. They did not measure their success by RESULTS.  Neither should God's servants today. Faithfulness unto is the biblical measure of success. “Winning” in the eyes of man by foul means such as cheating and lying and deception is failure in the eyes of God. “Losing” which includes loss of life, freedom, family and friends but remaining faithful to the very end of our lives is “winning: in the eyes of God. God calls it victory!
The Outline of the Book -- The outline is adapted from Hailey's book (p.  301‑2) and E Earl Joiner's article in Holman Bible Dictionary, p. 595.

TITLE ‑‑ 1:1

I.      
FIRST ADDRESS ‑‑ MATERIALISM VERSUS WORSHIP AND SERVICE ‑‑ 1:2‑15

A.  
The selfishness and unconcern of the Jews ‑‑ 1:2‑6
B.  
God's displeasure and His promised assistance ‑‑ 1:7‑15

II.     
SECOND ADDRESS ‑‑ GREAT GLORY OF THE SECOND TEMPLE ‑‑ 2:1‑9

A.  
The message to leaders and people alike ‑‑ 2:1‑2

B.  
The glory of the second Temple is greater ‑‑ 2:3‑9

III.    
THIRD ADDRESS ‑‑ SERVE GOD WITH ALL YOUR HEART ‑‑ 2:10‑19

A.  
The uncleanness of the people makes God's work "unclean" ‑‑ 2:10‑14

B.  
Faithfulness will restore the blessings of God ‑‑ 2:15‑19

IV.     
FOURTH ADDRESS ‑‑ THE DESTRUCTION OF THE KINGDOMS OF THE WORLD AND THE EXALTATION OF ZERUBBABEL ‑‑ 2:20‑23

A.  
The destruction of the kingdoms ‑‑ 2:20‑22

B.  
The exaltation of Zerubbabel ‑‑ 2:23

----------------------------------------------------------------------------------
THE BOOK OF ZECHARIAHPRIVATE 

(The LORD Remembers)
The Man Zechariah ‑‑ Zechariah mean "the LORD remembers" or "the remembrance of the LORD" or " the LORD has remembered".  It was a very popular name among the Hebrews.  There are at least 27 men bearing the name in the OT. Zechariah identifies himself as the son of Berechiah, the son of Iddo (1:1).  He was of priestly descent as Iddo was one of the priests who returned with Zerubbabel in 536 B.C. (Neh. 12:4, 16).   Ezra identifies him as the son of Iddo (Ezr.  5:1; 6:14).  The possible reason for Ezra omitting Berechiah was perhaps due to the fact that Berechiah might have died very soon after returning from Babylon and Zechariah was the next in line to succeed his grandfather. This is only an opinion.

The Zechariah of the book must not be confused with the Zechariah of the son of Jehoiada who was also a priest. This Zechariah was killed by Joash in the house of the LORD in 2 Chron. 24:20‑22.  Zechariah, though a priest was called to the office of prophet to assist Haggai in stirring the hearts of the people to complete the second Temple. His ministry began about 2 months after Haggai began his. It was about 1 month after the work had already begun on the Temple of God. His last dated prophecy was in the 9th month of Darius' fourth year reign and 2 years after Haggai's last recorded word to the Jews.

This book may be thought of as a sequel to Haggai.  The Temple had begun and had to be built in the midst of conflict.  It must be completed at all costs. The Book of Zechariah looks beyond the immediate post-exilic second Temple into the Messiah and the spiritual temple of God.

The Date of the Book ‑‑ There is little or no controversy concerning the dating of the first 8 chapters of the book.  Zechariah was definitely the author and was probably written in the year 520‑518  B.C. The date of chapters 9 to 14 is unknown except that it was written by Zechariah and after the completion of the second Temple of God.

The Occasion of the Book ‑‑ This book is similar to the occasion stated in Haggai which was . . . . After their return to Jerusalem in 536 B.C., the Jews erected or restored the altar of sacrifices to the LORD and laid the foundation to the Temple. At this point they stopped work on the temple until the second year of Darius I, when Haggai and Zechariah were called to the work of rousing them to finish the work which they started some 16 years earlier. The condition of the Jews seems quite wretched and miserable. Things in Judea had not been as they had anticipated for their cities and houses were in ruins. The land which had been neglected for 50 years after the Babylonian destruction was very evident throughout the land.  Food was scarce and the land had not produced the "milk and honey" as they had expected. Their neighbours were unfriendly to say the least. There were times they had been antagonistic toward them. As a whole the picture was very grim and extremely bleak indeed. It was to such a spiritual and economical climate that Haggai and Zechariah wrote their prophecies.

Summary of the Book ‑‑ The message of Zechariah may be summarized into two headings: prosperity and purification. God promised the people of Judah and Jerusalem prosperity if they would purify themselves from sin. 

I.
Message of Prosperity (Chapters 1-8) -- This message is found in chapters 1 to 6 of the book.  These are written in the form of 8 visions, with 2 messages of exhortation. This structure anticipates the structure of later apocalyptic books like Daniel and Revelation but the book of Zechariah itself is not apocalyptic.

1:1‑6 reminds the Jews that God had much earlier warned their forefathers not to sin. They had not listened nor repented.  They brought the exile upon themselves.  This message served to validate Zechariah's prophecy for from here onwards he began his 8 visions. 

The first three visions predict prosperity for Judah and Jerusalem: 
Vision # 1 – the first vision (1:7‑17) announces God's return to Zion, a new day when prosperity would come;  
Vision # 2 -- the second vision (1:18‑21) describes - 4 carpenters (i.e. agents of God's deliverance) overcome 4 horns (i.e. symbols of the nations that ruled over Jerusalem).  This  reversal of fortunes would bring about the coming  prosperity;  

Vision # 3 -- the third vision (2:1‑13) describes  a man  measuring  Jerusalem,  only to find that it is too small to accommodate all those God would bring in to live there in glory.  
The three visions conclude with a call to the Exiles to return home from Babylon.

The last 5 visions deal with purification.   

Vision # 4 -- The fourth vision (3:1‑10) has the high priest, Joshua being symbolically cleansed for the ministry; 

Vision # 5 -- The fifth vision (4:1‑14) pictures God as a lampstand with two olive   trees standing beside Him: these represent Joshua and Zerubbabel. Zerubbabel was named as the one who will finish building the second Temple.  The worship and sacrifices in the second Temple will be the means whereby the people can have their purification.

Vision # 6 -- The sixth vision (5:1‑4) involves a roll or scroll flying through the air. The roll and a voice condemn the stealing and lying to cover up one's theft; 

Vision # 7 -- The seventh vision (5:5‑11) had Zechariah seeing an ephah which was a container with a heavy lead cover. Usually and ephah will hold about 2/3 of a bushel of grain.  This ephah instead held a woman who symbolizes impurity. Two women with wings came and took the iniquity back to the land of Shinar, Babylon from which the iniquity came;

Vision # 8 -- The eighth vision (6:1‑8) describes 4 charioteers who head out in all directions to patrol the earth.

From 6:9‑8:23 Zechariah was given revelation from the LORD concerning the future. The BRANCH which is Christ will rule upon His throne. This is revealed graphically by the placing of the crown on Joshua's head (6:9‑15). The real cause for the captivity was not the external i.e. the lack of fasting but the sins they committed against God (7:1‑14).  To further spur the Jews on to build the Temple God told the people that Jerusalem will again be teeming with people. Be strong in the Lord and build on (8:1‑23)!!
II.
Message of Purification (Chapters 9‑14) – Chapters 9-11 depict God's deliverance of His people. This will be done through the conquest of the Messiah over the neighbouring peoples. This included the Greeks (9:1‑10:7), the return of the Exiles (10:6‑12), and the punishment of the wicked leaders of Judah (11:4‑17).

Chapters 12 to14 depict an end‑time attack upon Jerusalem and the cities of Judah (12:1‑3;  14:1‑3),  an  attack  in which many people would  be  killed  as  God  purifies  His people  (12:4‑9;  14:4‑5,  12‑15).  The people will be cleansed from idolatry, rid the land of false prophecy and Jerusalem will be turned into paradise in which the nations of the world may come to worship.

Zechariah 14 envisions the Mount of Olives splitting into two, with fresh water flowing East and West (14:4). This is a picture of the millennium after the devastated earth and heaven are restored to greater glory with the New Jerusalem descending from heaven onto the Mount.
This is the most difficult of all the books of the OT to interpret. When we recognize this fact we will approach the understanding of this book with greater humility and prayer. Our limitations will be glaringly exposed if we were to study this book in detail.

The Outline of the Book

TITLE ‑‑ 1:1

I.      
THE EIGHT VISIONS AND MESSAGES OF EXHORTATION, CONSOLATION AND ENCOURAGEMENT‑‑ 1‑8

A.  
Call to repentance ‑‑ 1:1‑6

B.  
Eight night visions and their interpretations ‑‑ 1:7‑6:8

C.  
The Question of fasting and the LORD's  answer  ‑‑ 7‑8

II.     
WORLD POWERS AND THE KINGDOM OF GOD ‑‑ 9‑14

A.  
First oracle ‑‑ judgment and destruction of heathen powers over Israel ‑‑ 9‑11

B.  
The future of the people of the LORD the judgment which sifts and refines ‑‑ 12‑14.

----------------------------------------------------------------------------------
THE BOOK OF MALACHIPRIVATE 

(God's Messenger)
        Whenever we speak of the covenantal love of God, very often we speak with little comprehension as to what is involved in God extending to us His divine mercy!! We often speak with much indifference and with little thought. As such the impact of God's covenantal love is hardly realized in our daily lives, much less in our relation with one another.

        In this book of Malachi, the last book of the Old Testament canon, we see that God's covenantal love shines even brighter in the midst of Israel's coldness and sins.

The Man “Malachi” -- The word “Malachi” can be translated as "my messenger" or "my angel."  Walter Kaiser says that it might be "an apocopated form for MALACHIAH which means "Messenger of the LORD" (Kaiser, 13).  The following arguments for the interpretation of the Hebrew word “Melachi” are taken from:

The Jewish Encyclopedia; Zondervan Pictorial Encyclopedia; Word Bible Commentary; ISBE; Expositor's Bible Commentary; Malachi by  W.  Kaiser Jr.; and The Books of Haggai, Malachi, in The New International Commentary on the Old Testament by Pieter A. Verhoef.

1) Arguments against the Proper Name View
a)   
The LXX superscription translates  “beyad melachi” as “en χειρι|  α|γγε|λoυ  αυ|τou|” (en cheiri angellou autou) i.e. "in or by the hand of his messenger."  This is an appellation borrowed for convenience from Malachi 3:1.

But this view changes the first personal pronoun of (melachi ‑‑ my messenger) to a third person pronoun (his messenger in the Greek).  There is no evidence to justify such a change. The change tampers with the perfect Word of God and must be rejected.
b)   
In Rabbinical Literature: The Targum of Jonathan ben Uzziel explicitly states that Ezra the scribe was "my messenger" in Mal. 1:1; Rabbi Nahum attributed it to Mordecai.
This is highly interpretive and not a conclusive argument. It must also be rejected as extra biblical.
c)   
The similarity in the titles of Zech. 9:1; 12:1 and Malachi 1:1 points to a secondary origin, and that these prophecies were originally handed down anonymously.

This argument is merely a hypothesis.   Zech. 9‑14 is an integral part of the book and therefore not anonymous. Again this is a view to be rejected in totality.
d)   
The name (Melachi) was supposedly taken from Mal. 3:1 and has been introduced in the superscription as a  Stichwort,  indicating  the author of the book.

If this is true then the  editor  was  not  very well informed because the rest of the sentence in Mal. 1:1 suggests the third person, and the borrowed word meaning "my messenger" does not suit the context. Who is this MY? (as if first person is speaking whereas the context assumes a third person).

e)   
In its present form the word “melachi” would not be a suitable name to give to any child.

This argument is highly subjective. Even if it is accepted that it is not a suitable name to give to a child, it may be appropriate to assume the meaning "messenger of the LORD."   Then would this name not be suitable?

f)   
The name appears no where else in the Old Testament and that later history apparently knows nothing of the person by name.

It is true that the name “melachi” is not found elsewhere in the OT or in later Jewish literature, but this also applies to Habakkuk. This view against the proper name view is also rejected. It is a subjective and speculative view.
g)   
The words "by the hand of Malachi" were added by an editor to distinguish this prophecy from the so‑called anonymous prophecies of Zech. 9‑11 and 12‑14 and to obtain the desired number of twelve Minor Prophets.

This is also unacceptable because the number of Minor Prophets would then become fourteen instead of twelve. This is a ridiculous line of argument that the insertion of the name Malachi was to have the number 12 in the Minor Prophets.
h)   
The absence of any reference to his father and place of birth.

This is true of Obadiah too whose father was not mentioned and Habakkuk whose place of birth was also unknown. 

2) 
Arguments in favor of the Proper Name View
a)   
The analogy of the titles of other prophetic books in which reference is made to the author. E.g. Zech. 1:1; Mic. 1:1; Jonah 1:1; etc.

b)   
The fact that when the expression (beyad ‑‑ by the hand of) is used to indicate the human instrument of God's revelation, it is normally followed by a proper name. E.g. Genesis 38:20; Exodus 16:3; 35:29; 38:21; Lev. 10:11; 26:46; Num. 4:37, 45, 49; etc. 
c)   
The tradition of the word as a proper name is very old, as is evident from the rendering of the Peshitta, Theodotion, Symmachus, and the Vulgate.

d)   
2 Esdras, dating from the second century A. D., lists the twelve Minor Prophets, naming Malachias as one of the three lasts prophets with the remark that Malachias means "who  is also called the angel [messenger] of the Lord."

e)   
The Greek form, Μαλαχιαs  (Malachias), appears also in the superscription of the  book  in  the LXX.   Hence the LXX's rendering, "his messenger," may be only a different form of the Hebrew phrase in the sense of "messenger of the Lord."

In the absence of any compelling evidence against the Proper Name View, it is concluded that “Melachi” is the name of the prophet who wrote the book of Malachi.

        Other than what is mentioned in this book, we must admit that nothing more can be known about the person and personal circumstances surrounding Malachi's life.

        Malachi is placed last, again not because it was considered that least important of the twelve, but rather tradition points to the book of Malachi as that which concludes the series of prophetic books.  Tertullian considers it as "the transition link between the two dispensations,  .  .  .  and "the  skirt  and  boundary  of Christianity." The Jews referred to the book as the "seal of the Prophets" and as "the last among them." The final verses of the book argues convincingly that it has to be placed last to prepare the first coming of the Messiah as we are assured of His second coming in Malachi. Malachi 4:5-6 reads, “Behold, I will send you Elijah the prophet before the coming of the great and dreadful day of the LORD: And he shall turn the heart of the fathers to the children, and the heart of the children to their fathers, lest I come and smite the earth with a curse.”
        Another reason for the book of Malachi to be placed last was that the content of the book contains the last words of a whole generation of prophets through whom God had revealed Himself to them in a unique way.

        After the conclusion of this book, the canon of God will remain silent for the next four hundred years or so.

The Date of the Book -- Although there is no explicit statements telling us when the book was written, there are indirect evidence which allows us to determine the approximate date of the book.

1)  
The use of "governor" -- pechah in 1:8 ‑‑ This is a rather vague title for a dignitary representing a foreign government.  This is a word used to indicate a "governor" in the time of the Babylonian and Persian empires. Israel was never under a foreign governor before the exile of 722 B.C. Thus the reference of it indicates that the Book was most likely written in the postexilic era.

Furthermore, the book presupposes the existence of a Temple in Israel (cf. 1:7‑8) which will exclude the Babylonian period.  This would make the foreign power a Persian dignitary.

It is true that the normal title for a Persian governor was "tirshata ‑‑ Neh. 10:1" the Persians probably took over the term "governor" from the Babylonians when they conquered them (cf. Esther 3:12;  Neh. 5:14).

The governor mentioned in 1:8 could not have been Nehemiah.  If it had been Nehemiah, Malachi would surely have mentioned him just as Haggai who named the governor in his days, Zerubbabel.

2)  
Malachi dated after Haggai and Zechariah ‑‑ These prophets stirred the people to build and complete the rebuilding of the second Temple in 515 B.C. (cf. Ezra 5‑6). In the case of Malachi, this event was already in the past (cf. 1:10; 3:1, 8) the distant past, because the charge against the people was that their worship had deteriorated to such an extent that the priests and people had to be reproved by the prophet with regard to their malpractice [cf. 1:6‑14; 2:1‑9; 3:6‑12].

3)  
Only Historical Evidence is 1:3‑5 ‑‑ The only historical evidence in Malachi is that of the destruction of Edom.  Edom was destroyed by the Babylonians in 587 B.C. and by the Nabateans Arabs between 550 and 400 B.C. As mentioned above the former is not possible which leaves us with the latter possibility.  But the range of 550 and 400 B.C. does not allow us to date the event with any degree of accuracy.

4)  
Malachi came after Ezra's time ‑‑ Malachi based several of his arguments upon the existence of the Law of Moses (cf. 4:4), the book must be dated after Ezra arrived in Judah in 458 B.C. The reason is that Ezra was the one who restored the knowledge and authority of the Law of Moses to the people (cf. Ezra 7:14, 25, 26).


Furthermore, before Ezra's arrival in Judah, the money needed for Temple worship came from the royal revenues of Persia (cf. Ezra 7:15‑17, 20‑24). It was only afterwards that the abuses mentioned in Malachi 1:6‑9 could have sprung up.

5)  
Malachi shares concerns with Nehemiah ‑‑ Some of the concerns included:
*   The marriage to heathen wives ‑‑ Mal. 2:11‑15; cf. Neh. 13:23‑27;

*   Neglect in paying their tithes ‑‑ Mal. 3:8‑10; cf. Neh. 13:10‑14;

*   Disregard of the Sabbath ‑‑ Mal. 2:8‑9; cf. Neh. 13:15‑22;

*   Corruption of the priesthood ‑‑ Mal. 1:6‑2:9; cf. Neh. 13:7‑9;

*   Existence of social wrongs ‑‑ Mal. 3:5; cf. Neh. 5:1‑13.

Therefore, without being dogmatic, Malachi's ministry, assuming it to be in the same time period as Nehemiah, might be placed during Nehemiah's absence from Jerusalem which was between Nehemiah's two official visit to Jerusalem.  Since Nehemiah ended his first  governorship in 433 B.C., our conclusion is that Malachi was written a little after 433 B.C. and before  Nehemiah's  second  visit (cf. Neh. 13:9‑11, 19, 21).

The background of the book of Malachi should thus be understood against the facts recorded in Nehemiah 10:1‑13:5 on the one hand and in Neh. 13:6‑31 on the other hand.

The Occasion of the Book

        Political Climate at this time was closely linked with the Persian Empire. Under Darius I (522‑486 B.C.), the same Darius who gave the Jews permission to rebuild the Temple (2 Chr. 36:22, 23; Ezra 1:3; 6:3‑12), the Persian Empire obtained its vastest extent.  It stretches from the Indus valley in the east to the Aegean Sea in the west, from the Jaxartes in the north to as far south as Lybia.

        The vastness and magnitude of this empire certainly posed a great temptation to the people of God. The Jews who were scattered far and wide made themselves at home whereas the Jews in Palestine disclosed their openness to this world empire that they were a people who lost their theocratic consciousness.  Israel was a people who could not maintain their unique position as the treasured possession of the LORD, their God! The books of Ezra, Nehemiah and Malachi testified to this fact.  E.g. a nation who is prepared to serve the Almighty God sacrifices which they would not offer to their foreign governor speaks volumes of their lost perspective in God as their Father and Lord (1:6, 8).

        Nehemiah's Reformation vigorously improved the living conditions of the people. The walls were rebuilt. The covetousness of the rich was rebuked. The priests were scolded for not doing their duties and made to do restitutions to the rightful owners those things which were obtained illegally.  After all the preliminary work was accomplished the covenant was renewed. And the nation agreed to keep the Law of Moses and to maintain and upkeep the Temple services and worship.  This took twelve years to accomplish. Nehemiah returned to Persia after that (cf. Neh. 12:44‑47; 13;6).

        Nehemiah Returned to find the people back in their old ways. His reformation work did not last. The people were back in their old sins (cf. Neh. 13:6‑31). The Sabbath was desecrated (13:15‑22). Many Ammonites and Moabites were accommodated into the community life of the covenant people (Deut. 23:3‑7). This was seen in the fitting of a room by Eliashib, the priest, for his relative Tobiah, an Ammonite, in the courts of the house of God (cf. Neh. 13:7‑9). Men from Tyre sold their wares and fish openly to the people of Judah in Jerusalem on the Sabbath Day (13:16). Mixed marriages to heathen women were common (Neh.13:23‑29). The children born to these families could not even speak the Hebrew language (Neh. 13:24).  It is interesting to note that Nehemiah must have returned after an absence of a number of years since the children from these mixed marriages could talk by then.

        It was to this kind of spiritual and political environment that Malachi preached. With the exception of the desecration of the Sabbath Day, all the sins mentioned by Nehemiah in Neh. 3:6‑31, are also found in the book of Malachi.

Lessons from the Book

Some of the themes found in the book of Malachi include: 
1)  
God's enduring covenantal love for His people (1:2‑5)

2)  
God rebukes the sins of the people and the priests with respect to:

· their public worship ‑‑ (1:6‑2:9)
· their mixed marriages and divorces ‑‑ (2:17‑3:5)
· their negligence of the compulsory contributions to the Temple worship ‑‑ (3:6‑12)
3)  
God's proclamation of the coming of the Messiah (3:13 ‑ 4:3)

4)  
God reminds His people of the Law of Moses and the coming of Elijah the prophet as a forerunner of Christ’s Second Coming (4:4‑6)

The Outline of the Book

INTRODUCTION:  The Word of God to Malachi ‑‑ CH. 1:1

I.    
EXPOSING THE SINS OF THE PEOPLE (I) ‑‑ CH. 1 # 2

A.   
God Declares His Love for His People ‑ 1:2‑5

1.   
God Declares His Covenantal Love for Israel

2.   
God Illustrates His Love for Israel

B.   
The Sins of the People Exposed (I) ‑ 1:6‑14

1.   
The Sin of Contempt

2.   
The Sin of Despising God's Work

C.   
The Sins of the Priests Exposed ‑ 2:1‑10

1.   
The Sin of Hardened Hearts ‑ 2:1‑5

2.   
The Sin of Stumbling Others ‑ 2:6‑10

D.   
The Sins of the People Exposed (II) ‑ 2:11‑17

1.   
The Sin of Idolatry ‑ 2:11‑13

2.   
The Sin of Divorce ‑ 2:14‑16

3.   
The Sin of Evil Judgment ‑ 2:17

II.   
PREDICTING THE FUTURE (I) ‑‑ CH. 3:1‑6

A.   
The Coming of God's Messenger ‑ 3:1

1.   
The Messenger is sent by God

2.   
The Messenger will Prepare the Way

B.   
The Coming of the LORD ‑ 3:2‑6

1.   
The Coming of the LORD to Purify ‑ 3:2‑3

2.   
The Coming of the LORD to Judge ‑ 3:4‑6

III.  
EXPOSING THE SINS OF THE PEOPLE (II) ‑‑ CH. 3:7‑15

A.   
The People Broke God's Law ‑‑ 3:7‑12

1.   
The Charge of Breaking God's Law ‑ 3:7

2.   
The Example of Breaking God's Law ‑ 3:8‑12

B.   
The People's Contempt for God's Service ‑‑ 3:13‑15

1.   
The Contempt of Stout Words ‑ 3:13

2.   
The Contempt Illustrated ‑ 3:14‑15

IV.   
PREDICTING THE FUTURE (II) ‑‑ CH. 3:16‑4:6

A.   
The Promise of Blessing ‑‑ 3:16‑18

1.   
The LORD hears the Cries of the Righteous ‑ 3:16

2.   
The Just and the Unjust Separated ‑ 3:17‑18

B.   
The Promise of Judgment on the Wicked ‑‑ 4:1

1.   
The Certainty of Judgment ‑ 4:1a

2.   
The Thoroughness of Judgment ‑ 4:1b

C.   
The Promise of Blessing on the Good ‑‑ 4:2‑4

1.   
The Triumph of the Righteous ‑ 4:2‑3

2.   
The Command to Keep the law ‑ 4:4  

D.   
The Promise of Elijah's Coming ‑‑ 4:5‑6

1.   
The Certainty of Elijah's Coming ‑ 4:5

2.   
The Work of Elijah when He Comes ‑ 4:6

--------------------------- THE END AND GOD BLESS --------------------------------
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